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Commentator
Henry Alford (7 October 1810 - 12 January 1871) was an English churchman, theologian, textual critic, scholar, poet, hymnodist, and writer.

Alford was born in London, of a Somerset family, which had given five consecutive generations of clergymen to the Anglican church. Alford's early years were passed with his widowed father, who was curate of Steeple Ashton in Wiltshire. He was a precocious boy, and before he was ten had written several Latin odes, a history of the Jews and a series of homiletic outlines. After a peripatetic school course he went up to Trinity College, Cambridge, in 1827 as a scholar. In 1832 he was 34th wrangler and 8th classic, and in 1834 was made fellow of Trinity.

He had already taken orders, and in 1835 began his eighteen-year tenure of the vicarage of Wymeswold in Leicestershire, from which seclusion the twice-repeated offer of a colonial bishopric failed to draw him. He was Hulsean lecturer at Cambridge in 1841-1842, and steadily built up a reputation as scholar and preacher, which might have been greater if not for his excursions into minor poetry and magazine editing.

In 1844, he joined the Cambridge Camden Society (CCS) which published a list of do's and don'ts for church layout which they promoted as a science. He commissioned A.W.N. Pugin to restore St Mary's church. He also was a member of the Metaphysical Society, founded in 1869 by James Knowles.

In September 1853 Alford moved to Quebec Chapel, Marylebone, London, where he had a large congregation. In March 1857 Lord Palmerston advanced him to the deanery of Canterbury, where, till his death, he lived the same energetic and diverse lifestyle as ever. He had been the friend of most of his eminent contemporaries, and was much beloved for his amiable character. The inscription on his tomb, chosen by himself, is Diversorium Viatoris Hierosolymam Proficiscentis ("the inn of a traveler on his way to Jerusalem").

Alford was a talented artist, as his picture-book, The Riviera (1870), shows, and he had abundant musical and mechanical talent. Besides editing the works of John Donne, he published several volumes of his own verse, The School of the Heart (1835), The Abbot of Muchelnaye (1841), The Greek Testament. The Four Gospels (1849), and a number of hymns, the best-known of which are "Forward! be our watchword," "Come, ye thankful people, come", and "Ten thousand times ten thousand." He translated the Odyssey, wrote a well-known manual of idiom, A Plea for the Queen's English (1863), and was the first editor of the Contemporary Review (1866 - 1870).

His chief fame rests on his monumental edition of the New Testament in Greek (4 vols.), which occupied him from 1841 to 1861. In this work he first produced a careful collation of the readings of the chief manuscripts and the researches of the ripest continental scholarship of his day. Philological rather than theological in character, it marked an epochal change from the old homiletic commentary, and though more recent research, patristic and papyral, has largely changed the method of New Testament exegesis, Alford's work is still a quarry where the student can dig with a good deal of profit.

His Life, written by his widow, appeared in 1873 (Rivington).

Introduction

CHAPTER V

THE FIRST EPISTLE TO THE THESSALONIANS

SECTION I

ITS AUTHORSHIP

1. THIS Epistle has been all but universally recognized as the undoubted work of St. Paul. It is true (see below) that no reliable citations from it appear in the Apostolic Fathers: but the external evidence from early times is still far too weighty to be set aside.

2. Its authorship has in modern times been called in question (1) by Schrader, and (2) by Baur, on internal grounds. Their objections, which are entirely of a subjective and most arbitrary kind, are reviewed and answered by De Wette, Meyer, and Dr. Davidson (Introd. to N. T. vol. ii. pp. 454 ff.)(63): and have never found any acceptance, even in Germany.

There is a very good statement of Baur’s adverse arguments, and refutation of them, in Jowett’s work on the Thessalonians, Galatians, and Romans, “Genuineness of the first Epistle,” vol. i. 15–26. In referring to it, I must enter my protest against the views of Professor Jowett on points which lie at the very root of the Christian life: views as unwarranted by any data furnished in the Scriptures of which he treats, as his reckless and crude statement of them is pregnant with mischief to minds unaccustomed to biblical research. Among the various phænomena of our awakened state of apprehension of the characteristics and the difficulties of the New Testament, there is none more suggestive of saddened thought and dark foreboding, than the appearance of such a book as Professor Jowett’s. Our most serious fears for the Christian future of England, point, it seems to me, just in this direction: to persons who allow fine æsthetical and psychological appreciation, and the results of minute examination of spiritual feeling and mental progress in the Epistles, to keep out of view that other line of testimony to the fixity and consistency of great doctrines, which is equally discoverable in them. I have endeavoured below, in speaking of the matter and style of our Epistle to meet some of Professor Jowett’s assertions and inferences of this kind.

3. The external testimonies of antiquity are the following:

Irenæus adv. Hær. v. 6. 1, p. 299 f.: “Et propter hoc apostolus seipsum exponens, explanavit perfectum et spiritualem salutis hominem, in prima epistola ad Thessalonicenses dicens sic: Deus autem pacis sanctificet vos perfectos,” &c. (1 Thessalonians 5:23.)

Clem. Alex. Pædag. i. 5 (19), p. 109 P.: τοῦτό τοι σαφέστατα ὁ μακάριος παῦλος ὑπεσημῄνατο, εἰπών· δυνάμενοι ἐν βάρει εἶναι κ. τ. λ. to ἑαυτῆς τέκνα (1 Thessalonians 2:6).

Tertullian de resurr. carnis, § 24, vol. ii. p. 828: “Et ideo majostas Spiritus sancti perspicax ejusmodi sensuum et in ipsa ad Thessalonicenses epistola suggerit: De temporibus autem … quasi fur nocte, ita adveniet.” (1 Thessalonians 5:1 f.)

SECTION II

FOR WHAT READERS AND WITH WHAT OBJECT IT WAS WRITTEN

1. THESSALONICA was a city of Macedonia, and in Roman times, capital of the second district of the province of Macedonia (Liv. xlv. 29 f.), and the seat of a Roman prætor (Cic. Planc. 41). It lay on the Sinus Thermaicus, and is represented to have been built on the site of the ancient Therme ( θέρμη ἡ ἐν τῷ θερμαίῳ κόλπῳ οἰκημένη, ἀπʼ ἧς καὶ ὁ κόλπος οὗτος τὴν ἐπωνυμίην ἔχει, Herod. vii. 121), or peopled from this city (Pliny seems to distinguish the two: ‘medioque flexu littoris Thessalonica, liberæ conditionis. Ad hanc, a Dyrrhachio cxv mil. pas., Therme.’ iv. 10) by Cassander, son of Antipater, and named after his wife Thessalonice, sister of Alexander the Great (so called from a victory obtained by his father Philip on the day when he heard of her birth)(64). Under the Romans it became rich and populous ( ἣ νῦν μάλιστα τῶν ἄλλων εὐανδρεῖ, Strab. vii. 7: see also Lucian, Asin. c. 46, and Appian, Bell. Civ. iv. 118), was an ‘urbs libera’ (see Pliny, above), and in later writers bore the name of “metropolis.” “Before the founding of Constantinople it was virtually the capital of Greece and Illyricum, as well as of Macedonia: and shared the trade of the Ægean with Ephesus and Corinth” (C. and H. edn. 2, vol. i. p. 380). Its importance continued through the middle ages, and it is now the second city in European Turkey, with 70,000 inhabitants, under the slightly corrupted name of Saloniki. For further notices of its history and condition at various times, see C. and H. i. pp. 378–83: Winer, RWB. sub voce (from which mainly the above notice is taken): Dr. Holland’s Travels: Lewin, vol. i. p. 252.

2. The church at Thessalonica was founded by St. Paul, in company with Silas and Timotheus(65), as we learn in Acts 17:1-9. Very little is there said which can throw light on the origin or composition of the Thessalonian church. The main burden of that narrative is the rejection of the Gospel by the Jews there. It is however stated (Acts 17:4) that some of the Jews believed, and consorted with Paul and Silas; and of the devout Greeks a great multitude, and of the chief women not a few.

3. But some account of the Apostle’s employment and teaching at Thessalonica may be gathered from this narrative, connected with hints dropped in the two Epistles. He came to them, yet suffering from his persecution at Philippi (1 Thessalonians 2:2). But they received the word joyfully, amidst trials and persecutions (1 Thessalonians 1:6; 1 Thessalonians 2:13), and notwithstanding the enmity of their own countrymen and of the Jews (1 Thessalonians 2:14 ff.). He maintained himself by his labour (1 Thessalonians 2:9), although his stay was so short(66), in the same spirit of independence which characterized all his apostolic course. He declared to them boldly and clearly the Gospel of God (1 Thessalonians 2:2). The great burden of his message to them was the approaching coming and kingdom of the Lord Jesus (1 Thessalonians 1:10; 1 Thessalonians 2:12; 1 Thessalonians 2:19; 1 Thessalonians 3:13; 1 Thessalonians 4:13-18; 1 Thessalonians 5:1-11; 1 Thessalonians 5:23-24. Acts 17:7; see also § iv. below), and his chief exhortation, that they would walk worthily of this their calling to that kingdom and glory (1 Thessalonians 2:12; 1 Thessalonians 4:1; 1 Thessalonians 5:23).

4. He left them, as we know from Acts 17:5-10, on account of a tumult raised by the unbelieving Jews; and was sent away by night by the brethren to Berœa, together with Silas and Timotheus (Acts 17:10). From that place he wished to have revisited Thessalonica: but was prevented (1 Thessalonians 2:18), by the arrival, with hostile purposes, of his enemies the Thessalonian Jews (Acts 17:13), in consequence of which the brethren sent him away by sea to Athens.

5. Their state after his departure is closely allied with the enquiry as to the object of the Epistle. The Apostle appears to have felt much anxiety about them: and in consequence of his being unable to visit them in person, seems to have determined, during the hasty consultation previous to his departure from Berœa, to be left at Athens, which was the destination fixed for him by the brethren, alone, and to send Timotheus back to Thessalonica to ascertain the state of their faith(67).

6. The nature of the message brought to the Apostle at Corinth (Acts 18:5) by Timotheus on his arrival there with Silas, must be inferred from what we find in the Epistle itself. It was, in the main, favourable and consolatory (1 Thessalonians 3:6-10). They were firm in faith and love, as indeed they were reputed to be by others who had brought to him news of them (1 Thessalonians 1:7-10), full of affectionate remembrance of the Apostle, and longing to see him (1 Thessalonians 3:6). Still, however, he earnestly desired to come to them, not only from the yearnings of love, but because he wanted to fill up τὰ ὑστερήματα τῆς πίστεως αὐτῶν (1 Thessalonians 3:10). Their attention had been so much drawn to one subject—his preaching had been so full of one great matter, and from the necessity of the case, so scanty on many others which he desired to lay forth to them, that he already feared lest their Christian faith should be a distorted and unhealthy faith. And in some measure, Timotheus had found it so. They were beginning to be restless in expectation of the day of the Lord (1 Thessalonians 4:11 ff.),—neglectful of that pure, and sober, and temperate walk, which is alone the fit preparation for that day (1 Thessalonians 4:3 ff.; 1 Thessalonians 5:1-9),—distressed about the state of the dead in Christ, who they supposed had lost the precious opportunity of standing before Him at His coming (1 Thessalonians 4:13 ff.).

7. This being so, he writes to them to build up their faith and love, and to correct these defects and misapprehensions. I reserve further consideration of the contents of the Epistle for § iv., ‘On its matter and style.’

SECTION III

PLACE AND TIME OF WRITING

1. From what has been said above respecting the state of the Thessalonian Church as the occasion for writing the Epistle, it may readily be inferred that no considerable time had elapsed since the intelligence of that state had reached the Apostle. Silas and Timotheus were with him (1 Thessalonians 1:1): the latter had been the bearer of the tidings from Thessalonica.

2. Now we know (Acts 18:5) that they rejoined him at Corinth, apparently not long after his arrival there. That rejoining then forms our terminus a quo. And it would be in the highest degree unnatural to suppose that the whole time of his stay at Corinth (a year and six months, Acts 18:11) elapsed before he wrote the Epistle,—founded as it is on the intelligence which he had heard, and written with a view to meet present circumstances. CORINTH therefore may safely be assumed as the place of writing.

3. His stay at Corinth ended with his setting sail for the Pentecost at Jerusalem in the spring of 54 (see chron. table in Prolegg. to Acts, Vol. II.). It would begin then with the autumn of 52. And in the winter of that year, I should be disposed to place the writing of our Epistle.

4. It will be hardly necessary to remind the student, that this date places the Epistle first, in chronological order, of all the writings of St. Paul that remain to us.

SECTION IV

MATTER AND STYLE

1. It will be interesting to observe, wherein the first-written Epistle of St. Paul differs from his later writings. Some difference we should certainly expect to find, considering that we have to deal with a temperament so fervid, a spirit so rapidly catching the impress of circumstances, so penetrated by and resigned up to the promptings of that indwelling Spirit of God, who was ever more notably and thoroughly fitting His instrument for the expansion and advance of His work of leavening the world with the truth of Christ.

2. Nor will such observation and enquiry be spent in vain, especially if we couple it with corresponding observation of the sayings of our Lord, and the thoughts and words of his Apostles, on the various great departments of Christian belief and hope.

3. The faith, in all its main features, was delivered once for all. The facts of Redemption,—the Incarnation, and the Atonement, and the glorification of Christ,—were patent and undeniable from the first. Our Lord’s own words had asserted them: the earliest discourses of the Apostles after the day of Pentecost bore witness to them. It is true that, in God’s Providence, the whole glorious system of salvation by grace was the gradual imparting of the Spirit to the Church: by occasion here and there, various points of it were insisted on and made prominent. Even here, the freest and fullest statement did not come first. “Repentance toward God, and faith toward our Lord Jesus Christ” was ever the order which the apostolic proclamation took. The earliest of the Epistles are ever moral and practical, the advanced ones more doctrinal and spiritual. It was not till it appeared, in the unfolding of God’s Providence, that the bulwark of salvation by grace must be strengthened, that the building on the one foundation must be raised thus impregnable to the righteousness of works and the law, that the Epistles to the Galatians and Romans were given through the great Apostle, reaching to the full breadth and height of the great argument. Then followed the Epistles of the imprisonment, building up higher and higher the edifice thus consolidated: and the Pastoral Epistles, suited to a more developed ecclesiastical condition, and aimed at the correction of abuses, which sprung up later, or were the ripened fruit of former doctrinal errors.

4. In all these however, we trace the same great elementary truths of the faith. Witness to them is never wanting: nor can it be said that any change of ground respecting them ever took place. The work of the Spirit as regarded them, was one of expanding and deepening, of freeing from narrow views, and setting in clearer and fuller light: of ranging and grouping collateral and local circumstances, so that the great doctrines of grace became ever more and more prominent and paramount.

5. But while this was so with these ‘first principles,’ the very view which we have taken will shew, that as regarded other things which lay at a greater distance from central truths, it was otherwise. In such matters, the Apostle was taught by experience; Christ’s work brought its lessons with it: and it would be not only unnatural, but would remove from his writings the living freshness of personal reality, if we found him the same in all points of this kind, at the beginning, and at the end of his epistolary labours: if there were no characteristic differences of mode of thought and expression in 1 Thessalonians and in 2 Timotheus: if advance of years had brought with it no corresponding advance of standing-point, change of circumstances no change of counsel, trial of God’s ways no further insight into God’s designs.

6. Nor are we left to conjecture as to those subjects on which especially such change, and ripening of view and conviction, might be expected to take place. There was one most important point on which our Lord Himself spoke with marked and solemn uncertainty. The TIME OF HIS OWN COMING was hidden from all created beings,—nay, in the mystery of his mediatorial office, from the Son Himself (Mark 13:32). Even after his Resurrection, when questioned by the Apostles as to the time of his restoring the Kingdom to Israel, his reply is still, that “it is not for them to know the times and the seasons, which the Father hath put in his own power” (Acts 1:7).

7. Here then is a plain indication, which has not, I think, been sufficiently made use of in judging of the Epistles. The Spirit was to testify of Christ: to take of the things of Christ, and shew them unto them. So that however much that Spirit, in His infinite wisdom, might be pleased to impart to them of the details and accompanying circumstances of the Lord’s appearing, we may be sure, that the truth spoken by our Lord, “Of that day and hour knoweth no man,” would hold good with regard to them, and be traced in their writings. If they were true men, and their words and Epistles the genuine production of inspiration of them by that Spirit of Truth, we may expect to find in such speeches and writings tokens of this appointed uncertainty of the day and hour: expectations, true in expression and fully justified by appearances, yet corrected, as God’s purposes were manifested, by advancing experience, and larger effusions of the Spirit of prophecy.

8. If then I find in the course of St. Paul’s Epistles, that expressions which occur in the earlier ones, and seem to indicate expectation of His almost immediate coming, are gradually modified,—disappear altogether from the Epistles of the imprisonment,—and instead of them are found others speaking in a very different strain, of dissolving, and being with Christ, and passing through death and the resurrection, in the latest Epistles,—I regard it, not as a strange thing, not as a circumstance which I must explain away for fear of weakening the authority of his Epistles, but as exactly that which I should expect to find; as the very strongest testimony that these Epistles were written by one who was left in this uncertainty,—not by one who wished to make it appear that Inspiration had rendered him omniscient.

9. And in this, the earliest of those Epistles, I do find exactly that which I might expect on this head. While every word and every detail respecting the Lord’s coming is a perpetual inheritance for the Church,—while we continue to comfort one another with the glorious and heart-stirring sentences which he utters to us in the word of the Lord,—no candid eye can help seeing in the Epistle, how the uncertainty of “the day and hour” has tinged all these passages with a hue of near anticipation: how natural it was, that the Thessalonians receiving this Epistle, should have allowed that anticipation to be brought even yet closer, and have imagined the day to be actually already present.

10. It will be seen by the above remarks, how very far I am from conceding their point to those who hold that the belief, of which this Epistle is the strongest expression, was an idle fancy, or does not befit the present age as well as it did that one. It is God’s purpose respecting us, that we should ever be left in this uncertainty, looking for and hasting unto the day of the Lord, which may be upon us at any time before we are aware of it. Every expression of the ages before us, betokening close anticipation, coupled with the fact that the day has not yet arrived, teaches us much, but unteaches us nothing: does not deprive that glorious hope of its applicability to our times, nor the Christian of his power of living as in the light of his Lord’s approach and the daily realization of the day of Christ(68).

11. In style, this Epistle is thoroughly Pauline,—abounding with phrases, and lines of thought, which may be paralleled with similar ones in his other Epistles(69): not wanting also in insulated words and sentiments, such as we find in all the writings of one who was so fresh in thought and full in feeling; such also as are in no way inconsistent with St. Paul’s known character, but in every case finding analogical justification in Epistles of which no one has ever thought of disputing the genuineness.

12. As compared with other Epistles, this is written in a quiet and unimpassioned style, not being occasioned by any grievous errors of doctrine or defects in practice, but written to encourage and gently to admonish those who were, on the whole, proceeding favourably in the Christian life. To this may be attributed also the fact, that it does not deal expressly with any of the great verities of the faith, rather taking them for granted, and building on them the fabric of a holy and pure life. That this should have been done until they were disputed, was but natural: and in consequence not with these Epistles, but with that to the Galatians, among whom the whole Christian life was imperilled by Judaistic teaching, begins that great series of unfoldings of the mystery of salvation by grace, of which St. Paul was so eminently the minister.

01 Chapter 1 

Verse 1
προσ θεσσαλονικεισ α
1.] ADDRESS AND GREETING. The Apostle names Silvanus and Timotheus with himself, as having with him founded the church at Thessalonica, see Acts 16:1; Acts 17:14. Silvanus is placed before Timotheus, then a youth (Acts 16:1 f., see further in Prolegg, to 1 Tim. § i. 3, 4), as being one ἡγούμενος ἐν τοῖς ἀδελφοῖς (Acts 15:22; Acts 15:32; Acts 18:5), and a προφήτης (ib. Acts 15:32, see also 2 Corinthians 1:19; 1 Peter 5:12). He does not name himself an Apostle, probably for (an amplification of) the reason given by De Wette,—because his Apostleship needed not any substantiation to the Thessalonians. For the same reason he omits the designation in the Epistle to the Philippians. This last fact precludes the reasons given,—by Pelt, al., ‘id ei tum non jam moris fuisse,’ by Chrys.,— διὰ τὸ νεοκατηχήτους εἶναι τοὺς ἄνδρας, κ. μηδέπω αὐτοῦ πεῖραν εἰληφέναι,—by Estius, Pelt (altern.), and Zwingl., out of modesty, not to distinguish himself from Silvanus and Timotheus,—by Jowett, “probably the name ‘Apostle,’ which in its general sense was used of many, was gradually, and at no definite period, applied to him with the same special meaning as to the Apostles at Jerusalem.”

τῇ ἐκκλησίᾳ] So in 2 Thess., Gal., Corr., in the other Epistles, viz. Rom., Eph., Col., Phil., more generally, e.g.,— πᾶσιν τοῖς οὖσιν ἐν ῥώμῃ ἀγαπητοῖς θεοῦ, κλητοῖς ἁγίοις. This is most probably accounted for by the circumstances of the various Epistles. We may notice that the gen. plur. of the persons constituting the church occurs only in the addresses of these two Epistles. We may render ‘of Thessalonians,’ or ‘of the Thessalonians:’ better the former.

ἐν θεῷ πατρί] The construction need not be filled up by τῇ or τῇ οὔσῃ, as Chr., al.: nor with Schott, by understanding χαίρειν λέγουσιν, which would be unnecessary, seeing that the apostolic greeting follows. The words form a (“tertiary,” Ellic.) predication respecting τῇ ἐκκλησίᾳ, or θεσσαλονικέων, which requires no supplementing. See Winer, edn, 6, § 20. 2.

ἐν θεῷ πατρί marks them as not being heathens,— κ. κυρίῳ ἰησοῦ χριστῷ, as not being Jews. So De W. after Chrys.: but perhaps the πατρί already marks them as Christians.

The ἐν, as usual, denotes communion and participation in, as the element of spiritual life.

χάρις ὑμῖν κ. εἰρήνη] “Gratia et pax a Deo sit vobis, ut, qui humana gratia et sæculari pace privati estis, apud Deum gratiam et pacem habeatis.” Anselm (in Pelt).

The words which follow in the rec. are not yet added in this his first Epistle. Afterwards they became a common formula with him.

Verse 2
2.] εὐχαριστοῦμεν, coming so immediately after the mention of Paul, Silvanus, and Timotheus, can hardly be here understood of the Apostle alone, as Pelt, Conyb. and Hows., Jowett, al. For undoubted as it is that he often, e.g. ch. 1 Thessalonians 3:1-2, where see note, uses the plural of himself alone, yet it is as undoubted that he uses it also of himself and his fellow-labourers—e.g., 2 Corinthians 1:18-19. And so De W., Lünemann, al., take it here.

πάντοτε περὶ πάντων] We have the same alliteration Ephesians 5:20. These words belong to εὐχαριστ., not to μνείαν ποι. On these latter words see Romans 1:9 f.

ἀδιαλείπτως seems by the nearly parallel place, Romans 1:9, to belong to μνείαν ὑμ. ποι., not to μνημονεύοντες, as Lün., Pelt, al. Such a formula would naturally repeat itself, as far as specifications of this kind are concerned. Still it must be borne in mind, that the order there is slightly different.

Verses 2-10
2–10.] Jowett remarks, that few passages are more characteristic of the style of St. Paul than this one: both as being the overflowing of his love in thankfulness for his converts, about whom he can never say too much: and as to the very form and structure of the sentences, which seem to grow under his hand, gaining force in each successive clause by the repetition and expansion of the preceding. See this exemplified in detail in his note.

Verses 2-13
2–3:13.] FIRST PORTION OF THE EPISTLE, in which he pours out his heart to the Thessalonians respecting all the circumstances of their reception of and adhesion to the faith.

Verse 3
3.] μνημον. is not intransitive, as Erasm.-Schmid, al.: but as in reff.: ‘commemorantes,’ Beza. ὑμῶν is by Œcum., Calv., al., regarded as the genitive after μνημον. standing alone, and ἕνεκα supplied before the other genitives. But such a construction may be doubted, and at all events it is much simpler here to regard ὑμ. as the genitive governed by τοῦ ἔργου, … τοῦ κόπου, and τῆς ὑπομονῆς, and prefixed, as belonging to all three, πίστις, ἀγάπη, ἐλπίς, are the three great Christian graces of 1 Corinthians 13. See also ch. 1 Thessalonians 5:8; Colossians 1:4-5; and Usteri, paulinisch. Lehrbegriff, p. 236 ff.

τοῦ ἔργου τῆς πίστεως] Simple as these words are, all sorts of strange meanings have been given to them. Koppe and Rosenmüller hold τ. ἔργου to be pleonastic: Calv., Calov., al., render (ungrammatical) ‘your faith wrought by God;’ Kypke, ‘the reality ( ἔργ. as contrasted with λόγος) of your faith;’ Chrys., Thl., Thdrt, Œc., al., ‘the endurance of your faith in suffering:’ &c. Comparing the words with the following genitives, they seem to mean, ‘that work (energetic activity) which faith brings forth’ (as Chrys. ἡ πίστις διὰ τῶν ἔργων δείκνυται: the gen., as also those following, being thus a possessive one: see Ellicott here): q.d. ‘the activity of your faith:’ see 2 Thessalonians 1:11; or perhaps, as Jowett (but not so well), “ ‘your work of faith,’ i.e. the Christian life, which springs from faith:” thus making the gen. one of origin.

τοῦ κόπου] probably towards the sick and needy strangers, cf. Acts 20:35; Romans 16:6; Romans 16:12—not in the word and ministry (De W.), cf. ch. 1 Thessalonians 5:12; which is irrelevant here. τῆς ἀγάπ. not as springing from, but as belonging to, love,—characterizing it (Lün.): see above.

τ. ὑπομ. τῆς ἐλπίδος] your endurance of hope—i.e. endurance (in trials) which belongs to (see above), characterizes, your hope; and also nourishes it, in turn: cf. Romans 15:4, ἵνα διὰ τῆς ὑπομονῆς, κ. διὰ τῆς παρακλήσεως τῶν γραφῶν τὴν ἐλπίδα ἔχωμεν.

τοῦ κυρ. ἡμ. ἰ. χ.] specifies the hope—that it is a hope of the coming of the Lord Jesus Christ (cf. 1 Thessalonians 1:10). Olsh. refers the words to all three preceding substantives—but this seems alien from St. Paul’s style. On all three Jowett says well, ‘your faith, hope, and love; a faith that had its outward effect on your lives: a love that spent itself in the service of others: a hope that was no mere transient feeling, but was content to wait for the things unseen when Christ should be revealed.’

ἔμπρ. τ. θ. κ. πατρ. ἡμ.] belongs most naturally to μνημονεύοντες—making mention … before God: not to the genitives preceding (see Romans 4:17; Romans 14:22), as Thdrt., al.

Verse 4
4.] εἰδότες refers back to μνημονεύοντες; in that we know—or for we know. Thdrt., Erasm., Grot., al., take it for οἴδατε γάρ, or εἰδότες ἐστέ, wrongly referring it to the Thessalonians: Pelt joins it with μνείαν ποιούμενοι: but the construction as above seems the best. ὑπὸ θεοῦ belongs to ἠγαπημένοι, as in 2 Thessalonians 2:13, see also Romans 1:7; not to εἰδότες, as Est. thinks possible ( ὑπό for παρά?), nor to ἐκλογήν—either as E. V., ‘your election of God,’ which is ungrammatical (requiring τὴν ὑπ. θ. ἐκ.), or as Œc., Thl., all., ὑπὸ θ. τὴν ἐκλ. ὑμ. ( εἶναι), which would introduce an irrelevant emphasis on ὑπὸ θεοῦ.

ἐκλογή must not be softened down: it is the election unto life of individual believers by God, so commonly adduced by St. Paul (reff.: and 1 Corinthians 1:27; 2 Thessalonians 2:13).

ὑμῶν, objective genitive after ἐκλογήν—knowing that God ἐξελέξατο ὑμᾶς.

Verse 5
5.] ὅτι has been taken to mean ‘videlicet, ut,’ and the verse to be an epexegesis of ἐκλογήν: but as Lün. remarks, evidently 1 Thessalonians 1:5-6 ff. are meant not to explain wherein their election consisted, but to give reasons in matter of fact for concluding ( εἰδότες) the existence of that election. ὅτι must then be because, and a colon be placed at ὑμῶν. These reasons are (1) the power and confidence with which he and Silvanus and Timotheus preached among them (1 Thessalonians 1:5), and (2) the earnest and joyful manner in which the Thessalonians received it (1 Thessalonians 1:6 ff.). Both these were signs of God’s grace to them—tokens of their election vouchsafed by Him.

τὸ εὐαγγ. ἡμ., the gospel which we preached.

ἐγενήθη εἰς] See reff., especially Gal.: came to you is perhaps the nearest: εἰς betokens the direction, πρός, with ἐγέν., would give nearly the same sense, or perhaps that of apud, see ref. 1 Cor. &c. We must not take ἐγενήθη εἰς ὑμ. for a constr. prægnans ( ἦλθ. εἰς καὶ ἐγ. ἐν), which with ἦν it might be: for ἐγενήθη εἰς carries motion in itself without any thing supplied. On ‘the passive form ἐγενήθη, alien to the Attic, and originally Doric, but common in the κοινή’ (Lün.), see note on Ephesians 3:7; Lobeck on Phryn. p. 108 ff.; Kühner, i. 193; Winer, § 15. It was attempted in my earlier editions to press the passive sense in the frequent occurrences of this form in this Epistle. But wider acquaintance with the usage has since convinced me that this is not possible, and that we must regard it as equivalent in meaning to the more usual ἐγένετο.

The prepositions ἐν following indicate the form and manner in which the preaching was carried on, not (as Pelt, al.) that in which the Thessalonians received it, which is not treated till 1 Thessalonians 1:6.

δυνάμει is not ‘miracles,’ as Thdrt., Œc., all., nor efficacia et vis agens in cordibus fidelium (Bullinger) (see above), but power, viz. of utterance and of energy.

πν. ἁγίῳ] beware again of the supposed figure of ἓν διὰ δυοῖν, by which all character of style and all logical exactness is lost. Even Conyb. here has fallen into this error, and rendered “power of the Holy Ghost.”

It is a predicate advancing beyond ἐν δυνάμει—not only in force and energy, but in the Holy Ghost—in a manner which could only be ascribed to the operation of the Holy Spirit.

πληροφορίᾳ πολλῇ] much confidence (of faith), see reff. Many irrelevant meanings have been given: fulness of spiritual gifts, which the Thessalonians had received (Lomb., Corn.-a-lap., Turretin.): certainty of the truth, felt by them (Macknight, Benson, al.): ‘fulfilment of the apostolic office’ (Estius). The confidence (see above) was that in which Paul and Silvanus and Timotheus preached to them.

καθὼς κ. τ. λ.] Appeal to their knowledge that the fact was so. These words restrict the foregoing to the preachers, as explained above: καὶ τί, φησι, μακρηγορῶ; αὐτοὶ ὑμεῖς μάρτυρές ἐστε, οἷοι ἐγενήθημεν πρὸς ὑμᾶς. Œc. This interpretation is fixed by καθώς, referring back to the whole previous description. The sense has been variously given: Conyb., ‘And you, likewise know’—but ‘likewise’ surely confounds the connexion: Pelt, even further from the mark, … ‘ita accipimus, ut Apostolum exemplum suum Thessaloniensibus imitandum statuamus.’

οἷοι ἐγενήθ.] what manner of men we proved, as Ellic.: not ‘quales facti simus,’ see above in this note: nor as vulg., ‘quales fuerimus;’ the point of the fact appealed to is, the proof given, what manner of men they were, by the manner of their preaching. “The ποιότης was evinced in the power and confidence with which they delivered their message.” Ellic.: the proof given by the manner of their preaching.

ἐν ἱμῖν] local merely: among you.

διʼ ἱμᾶς] for your sakes—conveying the purpose of the Apostle and his colleagues, and in the background also the purpose of GOD—‘you know what God enabled us to be,—how mighty in preaching the word,—for your sakes—thereby proving that he loved you, and had chosen you for His own.’

Verse 6
6.] Further proof of the same, that ye are ἐκλεκτοί, by the method in which you received the Gospel thus preached by us. καὶ ὑμεῖς corresponds with τὸ εὐ. ἡμῶν above. It is somewhat difficult here to fix exactly the point of comparison, in which they imitated their ministers and Christ. Certainly it is not merely, in receiving the word—for to omit other objections, this would not apply at all to Him:—and therefore, not in any qualifying detail of their method of reception of the word—not in δύναμις, nor in πν. ἁγ., nor in πληρ. πολλ.

So far being clear, we have but one particular left, and that respects the circumstances under which, and the spirit with which: and here we find a point of comparison even with Christ Himself: viz. joyful endurance in spirit under sufferings. This it was in which they imitated the Apostles, and their divine Master, and which made them patterns to other churches (see below).

For this θλῖψις in which they ἐδέξαντο τὸν λόγον, see Acts 17:5-10; ch. 1 Thessalonians 2:14; 1 Thessalonians 3:2-3; 1 Thessalonians 3:5.

δεξάμενοι] in that ye received. χαρὰ πνεύματος ἁγίου (ref.), joy wrought by the Holy Spirit. On the gen. of origin, see Ellic.’s note here.

Verse 7
7.] Further specification of the eminence of the Thessalonians’ Christian character.

τύπον, of the whole church as one: see Bernhardy, p. 60.

πᾶσιν τοῖς πιστεύουσιν] to the whole of the believers. οἱ πιστεύοντες, like ὁ πειράζων, designates the kind. Chrys. understands this participle as if it were πιστεύσασιν:— καὶ μὴν ἐν ὑστέρῳ ἦλθε πρὸς αὐτούς· ἀλλʼ οὕτως ἐλάμψατε, φησίν, ὡς τῶν προλαβόντων γενέσθαι διδασκάλους … οὐ γὰρ εἶπεν, ὥστε τύπους γενέσθαι πρὸς τὸ πιστεῦσαι, ἀλλὰ τοῖς ἤδη πιστεύουσι τύπος ἐγένεσθε. But it was not so: for the only church in Europe which was in Christ before the Thessalonian, was the Philippian (Acts 16:12 to Acts 17:1, see ch. 1 Thessalonians 2:2).

΄ακ. κ. ἀχ.] Cf. Romans 15:26; Acts 19:21; the two Roman provinces, comprehending Northern and Southern Greece. There is no reference, as Thdrt., to the Greeks being ἔθνη μέγιστα κ. ἐπὶ σοφίᾳ θαυμαζόμενα, and so their praise being the greater: these are mentioned simply because the Apostle had been, since their conversion, in Macedonia, and had left Silvanus and Timotheus there,—and was now in Achaia.

Verse 8
8.] Proof of the praise in 1 Thessalonians 1:7.

ἀφʼ ὑμῶν is merely local, from you, as in ref.; not ‘by you’ (as preachers) ( ὑφʼ ὑμῶν), as Rückert, “locorum Paulinorum 1 Thessalonians 1:8 et 1 Thessalonians 3:1-3 explanatio:” nor ‘by your means,’ viz. in saving Silas and myself from danger of our lives and so enabling us to preach ( διʼ ὑμῶν), as Storr, and Flatt.

ἐξήχηται] δηλῶν ὅτι ὥσπερ σάλπιγγος λαμπρὸν ἠχούσης ὁ πλησίον ἅπας πληροῦται τόπος, οὕτω τῆς ὑμετέρας ἀνδρείας ἡ φήμη καθάπερ ἐκείνη σαλπίζουσα ἱκανὴ τὴν οἰκουμένην ἐμπλῆσαι. Chrys.

ὁ λόγ. τ. κυρίου, cannot be as De W. ‘the fame of the reception of the Gospel by you:’ the sense seems to be that your ready reception and faith as it were sounded forth the λόγον τοῦ κυρίου, the word of the Lord, the Gospel message, loudly and clearly, through all parts.

The logical construction of this verse is somewhat difficult. After the οὐ μόνον ἐν τῇ ΄ακ. κ. ἀχ., we expect merely ἀλλʼ ἐν παντὶ τόπῳ: but these words appear, followed by a new subject and a new predicate. Either then we must regard this new subject and predicate as merely an epexegesis of the former, ἐξήχηται ὁ λόγ. τοῦ κυρ., or, with Lünemann, we must place a colon at κυρίου, and begin a new sentence with οὐ μόνον. This last is very objectionable, for it leaves ἀφʼ ὑμ … κυρίου standing alone in the most vapid and spiritless manner, with the strong rhetorical word ἐξήχηται unaccounted for and unemphatic. The other way then must be our refuge, and I cannot see those objections to it which Lün. has found. It is quite according to the versatile style of St. Paul, half to lose sight of the οὐ μόνον ἀλλʼ, and to go on after ἐν παντὶ τόπῳ with a new sentence; and especially as that new sentence explains the somewhat startling one preceding.

πρός, towards, directed towards God as its object (and here, as contrasted with idols, see next verse)—not = the more usual εἰς, to and into, as Ellic. correcting my previous on ( ἐπί).

De Wette, al., suppose with some probability that the report of the Thessalonians’ faith may have been spread by Christian travelling merchants, such as Aquila and Priscilla.

ὥστε μὴ …] The report being already rife, we found no occasion to speak of your faith, or in your praise.

Verse 9
9.] αὐτοί, the people ἐν τῇ ΄ακ. κ. ἀχ., κ. ἐν παντὶ τόπῳ: see reff., and Bernhardy, p. 288.

περὶ ἡμῶν] concerning US, Paul and Silvanus and Timotheus; not as Lün., ‘us both,’ including the Thessalonians. This he does, to square the following clauses, which otherwise are not correspondent: but there are two objections to his view: (1) the emphatic position of περὶ ἡμῶν, which seems to necessitate its keeping its strict meaning: (2) that it would in this case have been much more naturally ὑμῶν than ἡμῶν, as the second person has prevailed throughout, and our εἴσοδος to you was quite as much a matter happening to you as to us. That καὶ περὶ ὑμῶν, πῶς should be abbreviated as we find it, will surely not surprise any one familiar with the irregularities, in point of symmetry, of St. Paul’s style.

The ἀπαγγελλόμενα here correspond to the two members of the above proof, 1 Thessalonians 1:5-6. ὁποίαν has no reference to danger, as Chrys., al. εἴσοδος merely access, in the way of coming to them: see ch. 1 Thessalonians 2:1; not of itself facilis aditus, as Pelt. πῶς, merely how that, introducing matter of fact,—not ‘how,’ ‘in what manner,’ how joyfully and energetically, as Lünem.: if so, the long specification ( πρὸς … ἐρχομένης), which follows the (thus) unemphatic verb, drags wearily: whereas, regarded as indicating matter of fact only, the πῶς is unemphatic, and the matter of fact itself, carrying the emphasis, justifies the full statement which is made of it.

ζῶντι κ. ἀληθινῷ] ζῶντα μὲν αὐτὸν ὠνόμασεν, ὡς ἐκείνων οὐ ζώντων. ἀληθινὸν δέ, ὡς ἐκείνων ψευδῶς θεῶν καλουμένων. Thdrt.

Verse 10
10.] The especial aspect of the faith of the Thessalonians was hope: hope of the return of the Son of God from heaven: a hope, indeed, common to them with all Christians in all ages, but evidently entertained by them as pointing to an event more immediate than the church has subsequently believed it to be. Certainly these words would give them an idea of the nearness of the coming of Christ: and perhaps the misunderstanding of them may have contributed to the notion which the Apostle corrects, 2 Thessalonians 2:1 ff.: see note there. By ὃν ἤγ. ἐκ τῶν νεκρῶν, that whereby (Romans 1:4) Jesus was declared to be the Son of God with power, is emphatically prefixed to His name.

τὸν ῥυόμενον] who delivereth: not = τ. ῥυσόμενον,—still less as E. V., past, ‘who delivered,’ but descriptive of His office, = ‘our Deliverer,’ as ὁ πειράζων, &c.

τῆς ἐρχ.—which is coming: cf. Ephesians 5:6; Colossians 3:6.

02 Chapter 2 
Verse 1
1.] γάρ refers back to ὁποίαν, ch. 1 Thessalonians 1:9; ‘not only do strangers report it, but you know it to be true.’ He makes use now of that knowledge to carry out the description of his preaching among them, with a view, by recapitulating these details, to confirm them, who were as yet but novices, in the faith.

κενή] It is evident from 1 Thessalonians 2:2 ff., that this does not here apply to the fruits, but to the character of his preaching: the result does not appear till 1 Thessalonians 2:13. And within this limitation, we may observe that the verb is γέγονεν, not ἐγένετο; to be understood therefore not of any mere intent of the Apostle at the time of his coming among them, but of some abiding character of his preaching. It cannot then be understood as Koppe,—‘veni ad vos eo consilio … ut vobis prodessem, non ut otiose inter vos viverem:’ and nearly so Rosenm. It probably expresses, that his εἴσοδος was and continued ‘no empty scheme’ (‘no light matter,’ as we say; οὐχ ἡ τυχοῦσα, Chrys.), but an earnest, bold, self-denying endeavour for their good. This he proceeds to prove.

Verses 1-16
1–16.] He reminds the Thessalonians of his manner of preaching among them (1–12, answering to ch. 1 Thessalonians 1:9 a): praises them for their reception of the Gospel, and firmness in persecution (13–16, answering to ch. 1 Thessalonians 1:9 b).

Verse 2
2.] προπαθόντες, having previously suffered: reff. On the fact, see Acts 16.

ἐπαῤῥησιασ.] Lünemann seems to be right (against De W.) in rendering it we were confident, not ‘we were free of speech.’ See however, on the other side, Ellic.’s note.

ἡμῶν, because all true confidence is in God as our God. This word reproduces the feeling with which Paul and Silas opened their ministry among them: διὰ τὸν ἐνδυναμοῦντα θεὸν τοῦτο ποιῆσαι τεθαῤῥήκαμεν. Œcum.

λαλῆσαι is infinitive of the object after ἐπαῤῥησ.—we had the confidence to speak: as E. V., were bold to speak. This seems more probable than with De W., Mey. on Ephesians 6:20, and Ellic., to regard it as the epexegetical inf. “defining still more clearly the oral nature of the boldness.” Chrys. can hardly be quoted on that side, as Ellic. doubtfully.

τοῦ θεοῦ, for solemnity, to add to the weight of their εἴσοδος.

ἐν πολλῷ ἀγῶνι] in (amidst) much conflict, viz. under outward circumstances conflicting much with our work: and therefore that work could be no κενόν, which was thus maintained.

Verse 3
3. παράκλησις] exhortation to you, viz. our whole course of preaching. Supply is, not ‘was;’ cf. λαλοῦμεν below. “The two senses of παράκλησις, exhortation and consolation, so easily passing into one another (compare 1 Thessalonians 2:11), are suggestive of the external state of the early church, sorrowing amid the evils of the world, and needing as its first lesson to be comforted; and not less suggestive of the first lesson of the Gospel to the individual soul, of peace in believing.” Jowett.

ἐκ] having its source in.

πλάνης] here probably error. “The word is used transitively and intransitively. In the former case, it is ‘imposture’ (Matthew 27:64) or ‘seduction’ (Ephesians 4:14): in the latter and more usual, error.” Lünem.

ἀκαθαρσίας] hardly, as Chrys., ὑπὲρ μυσαρῶν πραγμάτων οἷον γοήτων κ. μάγων,—though such a reference is certainly possible, considering the vile degradation of that class at the period,—but here apparently of the impure desire of gain, cf. 1 Thessalonians 2:5, where ἐν προφάσει πλεονεξίας seems to correspond with ἐξ ἀκαθαρσίας. Still such a meaning seems to want example. If it be correct, this represents (Lün.) the subjective side, the motive, as ἐκ πλάνης the objective side, the ground.

ἐν δόλῳ] this of the manner, or perhaps, as Ellic., the ethical sphere, in which: ‘nor did we make use of deceit to win our way with our παράκλησις.’ See 2 Corinthians 2:17.

Verse 3-4
3, 4.] Reasons why he ἐπαῤῥησιάσατο λαλῆσαι … ἐν πολλῷ ἄγῶνι:—viz. the true and single-minded character of his ministry, and his duty to God as the steward of the Gospel.

Verse 4
4.] καθώς, according as, in proportion as.

δεδοκιμ.] see reff.,—we have been approved,—thought fit: cf. πιστὸν ἡγήσατο, 1 Timothy 1:12. Lünem. cites Plut. Thes. 12: ἐλθὼν οὖν ὁ θησεὺς ἐπὶ τὸ ἄριστον, οὐκ ἐδοκίμαζε φράζειν αὐτὸν ὅστις εἴη. We must not introduce any ascertained fitness of them in themselves into the idea ( οὐκ ἂν ἐξελέξατο, εἰ μὴ ἀξίους ἐγίνωσκε Thl.: so Chr., Œc., Olsh.): it is only the free choice of God which is spoken of. On πιστευθ. τὸ εὐαγγ. see reff., and Winer, edn. 6, § 32. 5.

οὕτως answers not to the following ὡς, but to the preceding καθώς, and is emphatic—‘even so.’

ἀρέσκοντες, in the strict sense of the present tense,—going about to please,—striving to please.

ὡς belongs to the whole sentence, not merely to ἀνθρ. ἀρέσκ. (as Lün.): for in that case the second member would involve almost too harsh an ellipsis.

ἡμῶν, of us,—not said generally, of all men: but of us, Paul and Silvanus and Timotheus. As Lünem. justly observes against De W., τὰς καρδίας here and τὰς ἑαυτ. ψυχάς below, are conclusive against imagining that St. Paul in this place is speaking of himself alone. Yet Conyb. renders it, ‘my heart,’ and τὰς ἑ. ψ., ‘my own life.’

Verse 5
5 ff.] Proofs again of the assertions of 1 Thessalonians 2:3-4. For neither did we become conversant (see reff. γενέσθαι ἔν τινι, in re quadam versari; so οἱ μὲν ἐν τούτοις τοῖς λόγοις ἦσαν, Xen. Cyr. iv. 3. 23. On the impracticability of maintaining a passive sense in the form ἐγενήθημεν, see above, on ch. 1 Thessalonians 1:5) in speech of (consisting of) flattery (not ‘incurring repute of flattery,’ as Hamm., Le Clerc, Michael., al. (similarly as to meaning, Pelt), which would be irrelevant, as he is not speaking of what others thought of their ministry, but of their own behaviour in it. On κολακ. Lün. quotes Theophrastus, Charr. 2,— τὴν δὲ κολακείαν ὑπολάβοι ἄν τις ὁμιλίαν αἰσχρὰν εἶναι, συμφέρουσαν δὲ τῷ κολακεύοντι,—and Ellic. remarks, “It seems more specifically to illustrate the ἐν δόλῳ of 1 Thessalonians 2:3, and forms a natural transition to the next words, the essence of κολακεία being self-interest: ὁ δὲ ὅπως ὠφέλειά τις αὐτῷ γίγνηται εἰς χρήματα καὶ ὅσα διἀ χρημάτων, κόλαξ. Aristot. Eth. Nic. iv. 12 ad fin.”) as ye know, nor ( ἐγενήθημεν) in pretext (employed in that which was meant to be a pretext, not ‘in occasione avaritiæ,’ as vulg. and Le Clerc; nor is πρόφασις ‘species,’ as Wolf) of (serving to conceal) avarice; God is witness ( τῆς μὲν κολακείας αὐτοὺς ἐκάλεσε μάρτυρας, δῆλα γὰρ τοῖς ἀκούουσι τῶν κολάκων τὰ ῥήματα· τῆς δὲ πλεονεξίας οὐκέτι αὐτούς, ἀλλὰ τὸν τῶν ὅλων ἐπόπτην. Thdrt., and similarly Chrys. But perhaps it is simpler, seeing that no ὑμεῖς is expressed with οἴδατε, to refer θεὸς μάρ. to the whole).

Verse 6
6.] ζητοῦντες belongs to ἐγενήθημεν above.

ἐξ ἀνθρώπων, emphatic: τὴν γὰρ ἐκ θεοῦ καὶ ἐζήτουν κ. ἐλάμβανον. Œc. The real distinction here between ἐκ and ἀπό seems to be, that ἐκ belongs more to the abstract ground of the δόξα, ἀπό to the concrete object from which it was in each case to accrue. This is strictly correct, not, as Ellic., who has misunderstood my distinction, ‘artificial and precarious:’ nor is it ever safe to assume identity of meaning, in St. Paul’s style, of different prepositions, except where the form of the sentence absolutely requires it. The glory which they sought was not at all to come out of human sources, whether actually from the Thessalonians or from any others.

δυνάμενοι] though we had the power.

ἐν βάρει εἶναι] Thdrt., Est., Grot., Calov., all., refer this to πλεονεξ. mentioned above, and understand it of using the power of living by the gospel, which St. Paul, &c. might have done, but did not: so ἐπιβαρεῖν, 1 Thessalonians 2:9; 2 Thessalonians 3:8; καταβαρεῖν, 2 Corinthians 12:16; ἀβαρῆ ἐμαυτὸν ἐτήρησα, ib. 2 Corinthians 11:9. But the words are separated from the πλεονεξία by the new idea beginning at ζητοῦντες, to which, and not to the former clause, this is subordinated. I therefore take them with Chrys. (Œc., Thl., undecided), Ambrst., Erasm., Calv., &c., Olsh., De W., Lün.,—as equivalent to ἐν τιμῇ εἶναι— εἰκὸς γὰρ τοὺς παρὰ θεοῦ πρὸς ἀνθρώπους ἀποσταλέντας, ὡσανεὶ ἀπὸ τοῦ οὐρανοῦ νῦν ἥκοντας πρέσβεις, πολλῆς ἀπολαῦσαι τιμῆς. Chr.

βάρος is used of importance, dignity,—‘weight,’ as we say: e.g. Diod. Sic. iv. 61, ἀπὸ τούτων τῶν χρόνων ἀθηναῖοι, διὰ τὸ βάρος τῆς πόλεως, φρονήματος ἐνεπίμπλαντο, κ. τῆς τῶν ἑλλήνων ἡγεμονίας ὠρέχθησαν, and in this sense St. Paul’s Epistles were called βαρεῖαι, 2 Corinthians 10:10. Cf. also βάρος δόξης, where however βάρος is used sensu proprio, as opposed to ἐλαφρόν, 2 Corinthians 4:17. Render therefore, when we might have stood on our dignity. Heins., Pisc., Hamm., understand the words of ecclesiastical censures—‘quum severitatem exercere apostolicam posset,’—and oppose them to ἐγεν. ἤπιοι below: but see there.

ὡς χρ. ἀπ.] not: ‘as the other Apostles’ (Grot., Pelt, referring to 1 Corinthians 9:5, but ungrammatical), but as (being) Apostles of Christ. It is simpler to take ἀπόστολοι here in its wider sense, than to limit the sentence to St. Paul alone.

Verse 7
7.] ἀλλά contrasts, not with the mere subordinate clause of the last verse ( δυνάμ. κ. τ. λ.), but with its whole sense, and introduces the positive side of their behaviour—q. d. ‘so far from being any of the aforesaid, we were …’

ἐγενήθ., as before, with a reference to God enabling us.

ἤπιοι, mild: so Od. β. 47, πατὴρ δʼ ὡς ἤπιος ἦεν: Herodian iv. 1, ἤπιον ἄρχοντα κ. πατέρα: Pausan. Eliac. ii. 18, βασιλέα γὰρ οὐ τὰ πάντα ἤπιον, ἀλλὰ καὶ τὰ μάλιστα θυμῷ χρώμενον ἀλέξανδρον τοῦ φιλίππου (Wetst.): see also Herod. iii. 89: and Ellic.’s note here. Surely the reading νήπιοι, being (1) by far the commoner word, (2) so easily introduced by the final ν of the preceding word, can hardly, in the teeth of the sense, come under consideration: seeing too that the primary authorities are not unanimous.

ἐν μέσῳ ὑμ.] i.e. ‘in our converse with you;’ but with an allusion to our not lifting ourselves above you;— ὡς εἷς ἐξ ὑμῶν, Œc. It is best to retain the comma after ὑμῶν, not as Lün., to place a colon: for though there is a break in the construction, it is one occasioned by the peculiar style of the Apostle, which should not be amended by punctuation. The emphasis on ἑαυτῆς should not be lost sight of—as when a nurse (a suckling mother) cherishes (reff.) her own children. See Galatians 4:19, for the same figure.

Verse 8
8.] οὕτως belongs to εὐδοκοῦμεν, and is the apodosis to ὡς above.

ὁμειρόμενοι] ὁμείρεσθαι is found in reff. only (and in both, the MSS. differ), except in the glossaries. Hesych., Phavor., and Phot. explain it by ἐπιθυμεῖν. Thl. says, τουτέστι, προσδεδεμένοι ὑμῖν, κ. ἐχόμενοι ὑμῶν, παρὰ τὸ ὁμοῦ κ. τὸ εἴρω, τὸ συμπλέκω: and Phot. gives ὁμοῦ ἡρμόσθαι as its meaning. But as Lünem. observes after Winer, edn. 6, § 16, B.b), “This is suspicious, 1) because the verb here governs a genitive and not a dative, 2) because there is no instance of a similar verb compounded with ὁμοῦ or ὁμός. Now as in Nicander (Theriaca, 2:402) the simple form μείρεσθαι occurs in the sense of ἱμείρεσθαι, it can hardly be doubted that μείρεσθαι is the original root, to which ἱμείρεσθαι and ὁμείρεσθαι (having the same meaning) are related, having a syllable prefixed for euphony. Cf. the analogous forms κέλλω and ὀκέλλω,— δύρομαι and ὀδύρομαι,— φλέω and ὀφλέω,— αὔω, and ἰαύω, &c., and see Kühner, i. p. 27.”

It will thus perhaps be best rendered by loving you, earnestly desiring you.

εὐδοκ.] not present, but imperfect, without an augment, as is also generally the aorist εὐδόκησα in N. T.: see Winer, § 12. 3. a: we delighted; ‘it was my joy to …’ Conyb.

τὰς ἑαυτ. ψυχάς, as remarked above, shews beyond doubt that he is including here Silas and Timotheus with himself.

μεταδοῦναι will not strictly apply to τὰς ἑαυ. ψυχ., but we must borrow from the compound verb the idea of giving, or offering.

The comparison is exceedingly tender and beautiful: as the nursing-mother, cherishing her children, joys to give not only her milk, but her life, for them,—so we, bringing up you as spiritual children, delighted in giving, not only the milk of the word, but even (and here it was matter of fact) our own lives, for your nourishment in Christ. And that, because ye became (the passive form ἐγενήθητε must not be pressed to a passive meaning, as in my earlier editions: see on ch. 1 Thessalonians 1:5) very dear to us.

Verse 9
9.] Proof of the dearness of the Thessalonians to Paul and his companions: not of ἐγενήθ. ἤπιοι, to which it would be irrelevant,—nor of their readiness to give their lives, &c. (as Ellic.), for this verse does not refer to dangers undergone, but to labour, in order not to trouble any. It is no objection to this (Ellic.) that διότι κ. τ. λ. is a subordinate causal member of the preceding sentence, seeing that it is precisely St. Paul’s habit to break the tenor of his style by inserting confirmations of such clauses.

μνημ. is indic. ( γάρ).

τ. κόπον κ. τ. μόχθον] a repetition (reff.) to intensify—as we should say labour and pains: no distinction can be established.

νυκτός first, not merely because the Jews and Athenians (‘Athenienses inter duos occasus,’ Plin. N. H. ii. 77) so reckoned it, but for emphasis, being the most noteworthy, and the day following as matter of course. See besides reff. Acts 20:31.

ἐργαζόμενοι (reff.) in its strict meaning of manual labour—viz., at tent-cloth making, Acts 18:3.

πρ. τὸ μὴ ἐπιβ.] in order not to burden any of you, viz. by accepting from you the means of sustenance. One can hardly say with Chrys., ἐνταῦθα δείκνυσιν ἐν πενίᾳ ὄντας τοὺς ἄνδρας: for we know St. Paul’s strong feeling on this point, 2 Corinthians 11:9-10.

εἰς ὑμᾶς, to you—not quite = ὑμῖν: the latter represents the preaching more as a thing imparted, this as a thing diffused. On the supposed inconsistency of the statement here with the narrative in Acts 17, see Prolegomena, § ii. 3, and note.

Verse 10
10.] ὑμεῖς μάρτ., of the outward appearance.

ὁ θεός, of the heart.

ὁσίως κ. δικ.] Cf. Plato, Gorg. p 507 A, B,— καὶ μὴν περὶ μὲν ἀνθρώπους τὰ προσήκοντα πράττων δίκαιʼ ἂν πράττοι, περὶ δὲ θεοὺς ὅσια,—and Polyb. xxiii. 10. 8, παραβῆναι κ. τὰ πρὸς τοὺς ἀνθρώπους δίκαια κ. τὰ πρὸς τ. θεοὺς ὅσια. This distinction, perhaps “precarious” (Ellic.) where the words occur separately, or seem to require no very precise application, is requisite here where both divine and human testimony is appealed to.

ὑμῖν τ. πιστ.] not the dat. commodi (Ellic.), nor ‘towards you believers,’ nor is it governed by ἀμέμπτως, but as Œc., Thl., Lünem., dat. of the judgment, as in 2 Peter 3:14, σπουδάσατε ἄσπιλοι κ. ἀμώμητοι αὐτῷ εὑρεθῆναι. For otherwise we lose the force of the slight emphasis on ὑμ. τοῖς πιστ., q. d. ‘whatever we may have seemed to the unbelieving:’ “tametsi aliis non ita videremur,” Bengel. See Bernhardy, p. 337 f. The charge of want of point, brought by Jowett against the words to τοῖς πιστεύουσιν, hence appears to be unfounded. The former verse having referred to external occupation, in which he must have consorted with unbelievers, he here narrows the circle, to speak of his behaviour among the brethren themselves.

Verses 10-12
10–12.] General summary of their behaviour and teaching among the Thessalonians.

Verse 11
11.] καθάπερ refers what follows to what has gone before, as co-ordinate with it.

ὡς ἕνα ἕκαστ … ὑμᾶς] The construction is that of nouns in apposition, in cases where the one designates the individuals of whom the other is the aggregate. In this case the noun of larger designation generally comes first. The simplest instance that can be given is ταῦτα πάντα, where ταῦτα is the aggregate, πάντα the individualizing noun (whereas in πάντα ταῦτα, ταῦτα is the individuals, and πάντα merely the adjective designation of their completeness): so here ἕνα ἕκαστον ὑμῶν … ὑμᾶς differs very little from πάντας ὑμᾶς. As regards the participles, the simplest way of constructing them is to supply ἐγενήθημεν, which has just preceded. Ellicott would rather regard them as an instance of St. Paul’s common participial anacolutha, which may also be: but here the construction is simple without such a supposition. Both παρακλ. and παραμυθ. seem here best taken, with Lünem., as applying to exhortation, but in a sense nearly allied to consolation: see note on 1 Thessalonians 2:3. The subject of the exhortation follows, εἰς τὸ κ. τ. λ.: and this would be closely connected with their bearing up under trouble and persecution: cf. 1 Thessalonians 2:14 ff.

Verse 11-12
11, 12.] Appeal to the detailed judgment of each one, that this was so. This ὁσίως κ. δικαίως κ. ἀμέμπτως in their judgment is substantiated by the fact, that οἱ περὶ τὸν παῦλον busied themselves in establishing every one of them in the faith.

Verse 12
12. μαρτυρόμ.] see reff.: it strengthens the two former participles; conjuring. This is the sense of the verb not only in later but in earlier writers also: see reff.

εἰς τὸ … belongs to all three participles preceding: the εἰς implying the direction, and, of course, in a subjective sentence, consequently the purpose of their action.

καλοῦντος, pres. because the action is extended on to the future by the following words.

βασιλείαν and δόξαν must not be incorporated by the silly ἓν διὰ δυοῖν: God calls us to His kingdom, the kingdom of our Lord Jesus, which He shall establish at His coming: and He calls us to His glory,—to partake of that glory in His presence, which our Lord Jesus had with Him before the world began; John 17:5; John 17:24. See Romans 5:2.

Verse 13
13.] διὰ τοῦτο is best and most simply referred, with Lünem., to the fact announced in the preceding words—viz. that God καλεῖ ὑμᾶς εἰς, &c. Seeing that He is thus calling you, your thorough reception of His word is to us a cause of thanksgiving to Him. That διὰ τοῦτο is made thus ‘to refer to a mere appended clause’ (Ellic.) is no objection: see above on 1 Thessalonians 2:9. It is surely not possible with Jowett, to refer διὰ τοῦτο ‘to the verses both before and after.’

καὶ ἡμεῖς] We also, i.e. as well as πἀντες οἱ πιστεύοντες ἐν τῇ ΄ακεδ. κ. ἐν τῇ ἀχ., ch. 1 Thessalonians 1:7.

παραλαβόντες … ἐδέξασθε] The former verb denotes only the hearing, as objective matter of fact: the latter, the receiving into their minds as subjective matter of belief: see reff.

ἀκοῆς παρʼ ἡμῶν is perhaps to be taken together—of hearing (genitive of apposition) from us—i.e. ‘which you heard from us.’ So Est., Pelt, Olsh., Lünem., all. Or παραλ. παρʼ ἡμῶν may be taken together, as De W., strongly objecting to the construction ἀκοῆς παρʼ ἡμῶν, and understanding by λόγος ἀκοῆς the preached word (Wort der Künde). Lünem. answers,—that the construction ἀκοῆς παρʼ ἡμῶν is unobjectionable, as ἀκούειν παρά τινος occurs John 1:41, al., and substantives and adjectives often retain in construction the force of the verbs from which they are derived (Kühner, ii. 217, cites from Plato, Alcib. ii. p. 141, οἶμαι δὲ οὐκ ἀνήκοον εἶναι ἔνιά γε χθιζά τε καὶ πρώϊζα γεγενημένα):—that De W.’s rendering is objectionable, because thus no reason is given for separating παρʼ ἡμῶν from παραλ., and because ἀκοῆς is superfluous and vapid if the same is already expressed by παραλαβ. παρʼ ἡμῶν. On the other rendering, which is adopted and defended also by Ellicott, there is a significant contrast, St. Paul distinguishing himself and his companions, as mere publishers, from God, the great Source of the Gospel.

τ. θεοῦ] of (i.e. ‘belonging to,’ ‘coming from,’ not ‘speaking of,’ as Grot., al., see below) God (i.e. which is God’s. But we must not supply ‘as,’ with Jowett: no subjective view of theirs being implied in these words, but simply the objective fact of their reception of the word from Paul, Silvanus, and Timotheus).

ἐδέξ.] See above on παραλ. Ye received it (being) not (no ‘as’ must be inserted: he is not speaking of the Thessalonians’ estimate of the word, but (see above) of the fact of their receiving it as it really was) the word of men (having man for its author), but as it is in reality, the word of God, which (Bengel, al., take ὅς as referring to θεός: but the Apostle uses always the active ἐνεργεῖν of God, cf. 1 Corinthians 12:6; Galatians 2:8; Galatians 3:5; Ephesians 1:11; Philippians 2:13 al.,—and (reff.) the middle (not passive) of things) is also (besides being merely heard) active in you that believe.

Verse 14
14.] Proof of this ἐνεργεῖται,—that they had imitated in endurance the Judæan churches.

ὑμεῖς γάρ resumes ὑμῖν above.

μιμηταί] not in intention, but in fact. (On ἐγενήθητε, see on ch. 1 Thessalonians 1:5.) Calvin suggests the following reason for his here introducing the conflict of the Judæan churches with the Jews: ‘Poterat illis hoc venire in mentem: Si hæc vera est religio, cur eam tam infestis animis oppugnant Judæi, qui sunt sacer Dei populus? Ut hoc offendiculum tollat, primum admonet, hoc eos commune habere cum primis Ecclesiis, quæ in Judæa erant: postea Judæos dicit obstinatos esse Dei et omnis sacræ doctrinæ hostes.’ But manifestly this is very far-fetched, and does not naturally lie in the context: as neither does Olsh.’s view, that he wishes to mark out the judaizing Christians, as persons likely to cause mischief in the Thessalonian church. The reason for introducing this character of the Jews here was because (Acts 17:5 ff.) they had been the stirrers up of the persecution against himself and Silas at Thessalonica, to which circumstance he refers below. By the mention of them as the adversaries of the Gospel in Judæa he is carried on to say that there, as well as at Thessalonica, they had ever been its chief enemies. And this is a remarkable concidence with the history in the Acts, where we find him at this time, in Corinth, in more than usual conflict with the Jews (Acts 18:5-6; Acts 18:12).

On ἐν χριστῷ ἰησοῦ Œc. remarks, εὐφυῶς διεῖλεν· ἐπειδὴ γὰρ καὶ αἱ συναγωγαὶ τῶν ἰουδαίων ἐν θεῷ εἶναι δοκοῦσι, τὰς τῶν πιστῶν ἐκκλησίας καὶ ἐν τῷ θεῷ καὶ ἐν τῷ υἱῷ αὐτοῦ λέγει εἶναι.

συμφυλέτης, ὁμοεθνής, Hesych. Herodian says, πολίτης, δημότης, φυλέτης, ἄνευ τῆς σύν, συνέφηβος δὲ καὶ συνθιασώτης κ. συμπότης μετὰ τῆς σύν· ὅτι καὶ πρόσκαιρος αὐτῶν ἡ κοινωνία, ἐπὶ δὲ τῶν προτέρων οὐχ ὁμοίως. And this criticism seems just: the Latins also using civis meus not concivis, of the enduring relation of fellow-citizen,—but commilito meus, not miles meus, of the temporary relation of fellow-soldier. See Scaliger, in Lobeck on Phrynichus, p. 471 (also p. 172). Ellicott would regard these words merely as supererogatory compounds belonging to later Greek. These συμφυλέται were not Jews wholly nor in part, but Gentiles only. For they are set in distinct contrast here to οἱ ἰουδαῖοι.

τὰ αὐτὰ … καθώς] The proper apodosis to τὰ αὐτά would be ἅ, or ἅπερ. But such inaccuracies are found in the classics: Kühner (ii. 571) cites from Plato, Phæd. p. 86 A, εἴ τις διϊσχυρίζοιτο τῷ αὐτῷ λόγῳ ὥσπερ σύ: so also Legg. p. 671 C Xen. An. i. 10. 10.

αὐτοί, not ‘we ourselves,’ as Erasm., al.: but the members of the Judæan churches mentioned above. The same construction occurs in Galatians 1:22-23.

Verse 15
15. τῶν καί] The repeated καί serves for enumeration.

τὸν κύρ. ἀποκτ. ἰησ. is thus arranged to give prominence to τὸν κύρ., and thus enhance the enormity of the deed: it should be rendered who killed Jesus the Lord, τὸν κύρ. being in a position of emphasis.

κ. τοὺς προφήτας] belongs to ἀποκτεινάντων (see Matthew 23:31-37; Acts 7:52), not to ἐκδιωξ. as De W. His objection, that all the prophets were not killed, is irrelevant: neither were they all persecuted. The ἰδίους of rec. appears to have been an early insertion: Tert. ascribes it to Marcion.

ἐκδιωξ.] drove out by persecution, viz. from among you, Acts 17:5 ff.,—not for the simple verb διωξ. (De W.), nor does the preposition merely strengthen the verb (Lünem.),—but it retains its proper meaning ( ὁ δῆμος αὐτῶν ἐξεδίωξε τοὺς δυνατούς, οἱ δὲ ἀπελθόντες … Thuc. i. 24), and the aorist refers it to a definite event, as in the case of ἀποκτεινάντων: when their habit is spoken of, the participles are present, e.g. ἀρεσκόντων and κωλυόντων below.

ἡμᾶς refers to Paul and Silas.

θεῷ μὴ ἀρεσκ.] The μή gives a subjective sense: not exactly that of Bengel, al., ‘Deo placere non quærentium.’ For in strictness, as Ellicott, the shade of subjectivity is only to be found in the aspect in which the subject and the participle is presented to the reader: and therefore can hardly be reproduced in English. Compare on the usage, Winer, edn. 6, § 55. 5, g. β, and Ellicott’s note here. In πᾶσιν ἀνθρώποις ἐναντίων, most Commentators, and recently Jowett (see above), have seen the odium humani generis ascribed to the Jews by Tacitus (Hist. 1 Thessalonians 2:5), and by several other classic authors (Juv. Sat. xiv. 103 ff. Diod. Sic. xxxiv. p. 524, &c.). But it is hardly possible that St. Paul, himself a Jew, should have blamed an exclusiveness which arose from the strict monotheism and legal purity of the Jew: and besides this, the construction having been hitherto carried on by copulæ, but now dropping them, most naturally goes on from ἐναντίων to κωλυόντων, in that they prevent, and thus κωλ. specifies wherein the ἐναντιότης consists, viz. in opposing the salvation of mankind by the Gospel. So that the other seems to be irrelevant (so nearly Lünem.).

Verse 15-16
15, 16.] Characterization of the Jews as enemies of the Gospel and of mankind. Jowett’s note is worth quoting: “Wherever the Apostle had gone on his second journey, he bad been persecuted by the Jews: and the longer he travelled about among Gentile cities, the more he must have been sensible of the feeling with which his countrymen were regarded. Isolated as they were from the rest of the world in every city, a people within a people, it was impossible that they should not be united for their own self-defence, and regarded with suspicion by the rest of mankind. But their inner nature was not less repugnant to the nobler as well as the baser feelings of Greece and Rome. Their fierce nationality had outlived itself: though worshippers of the true God, they knew Him not to be the God of all the nations of the earth: hated and despised by others, they could but cherish in return an impotent contempt and hatred of other men. What wonder that, for an instant (? on all this see below), the Apostle should have felt that this Gentile feeling was not wholly groundless? or that he should use words which recall the expression of Tacitus: ‘Adversus omnes alios hostile odium?’ Hist. 1 Thessalonians 2:5.”

Verse 16
16. εἰς τό] not of the result merely, ‘so that,’—but of the intention, not of the Jews themselves, but of their course of conduct, viewed as having an intent in the divine purposes: as so often in St. Paul.

ἀναπλ.] to bring up the measure of their sins to the prescribed point.

πάντοτε] ταῦτα δὲ καὶ πάλαι ἐπὶ τῶν προφητῶν κ. νῦν ἐπὶ τοῦ χριστοῦ κ. ἐφʼ ἡμῶν ἔπραξαν, ἵνα πάντοτε ἀναπληρωθῶσιν αἱ ἁμαρτίαι αὐτῶν, Œcum. The idea is, not of a new measure having to be filled πάντοτε, but of their being πάντοτε employed in filling up the measure.

But (this their opposition to God and men shall not avail them: for) the (predestined, or predicted, or merited) wrath (of God) came upon them (he looks back on the fact in the divine counsels as a thing in past time, q. d. ‘was appointed to come:’ not ‘has come.’ No sense of anticipation need be sought in ἔφθασεν in later Greek, except when it governs an accusative of the person, as ch. 1 Thessalonians 4:15; see reff.) to the utmost (to the end of it, i.e. the wrath: so that it shall exhaust all its force on them: not ‘at last’ Wahl, al.: nor to be taken with ἡ ὀργή, the wrath which shall endure to the end ( ἡ εἰς τ.?), as Thl., Œc., al.: nor to be referred to the Jews, ‘so as to make an end of them,’ De W.).

Verse 17
17.] ἡμεῖς δέ resumes the subject broken off at 1 Thessalonians 2:13; the δέ introducing a contrast to the description of the Jews in 1 Thessalonians 2:15-16.

ἀπορφανισθέντες] ὀρφανός is properly used, as with us, of children who have lost their parents. But it is found in a wider sense, e.g. John 14:8,—Pind., Isthm. vii. 16, ὀρφανὸν μυρίων ἑτάρων,—Olymp. ix. 92, ὀρφανοὶ γενεᾶς ( ὀρφ. τέκνων, Dion. Hal. Antt. i. p. 69, Kypke): Hesych.: ὀροφανός, ὁ γονέων ἐστερημένος καὶ τέκνων (compare the similitude, 1 Thessalonians 2:7). The word ἀπορφανίζω occurs Æsch. Choëph. 247, of the eagles’ brood deprived of their parents. Here it is used in deep affection, the preposition giving the sense of local severance, which is further specified by ἀφʼ ὑμῶν following. There is no occasion to press the metaphor, as Chrys., al.

πρὸς καιρὸν ὥρας] for the space of an hour, i.e. for a very short time: it is a combination of the expressions πρὸς καιρόν and πρὸς ὥραν, see reff. It refers, not to his present impression that the time of separation would still be short (as Flatt and De W.), for this the past participle ἀπορφανισθέντες forbids, but to the time alluded to in that past participle—when we had been separated from you for the space of an hour.

προσώπ. οὐ κ.] datives of the manner in which (i.e. as Ellic. ‘marking, with the true limiting power of the case, the metaphorical place,’ which in the interpretation of the metaphor would be manner or form, ‘to which the sense is restricted’) no separation in heart took place.

περισσοτ. ἐσπ.] the more abundantly (because our separation was so short. Lünem. says well: “Universal experience testifies, that the pain of separation from friends and the desire of return to them are more vivid, the more freshly the remembrance of the parting works in the spirit, i.e. the less time has elapsed since the parting.” Therefore the explanation of Œc. and Thl., after Chrys., is unpsychological: περισσοτέρως ἐσπουδάσαμεν, ἢ ὡς εἰκὸς ἦν τοὺς πρὸς ὥραν ἀπολειφθέντας. Luth., Bretschn., De W., and Ellic. understand it ‘the more,’ i.e. than if I had been separated from you in heart: but the above seems both simpler and more delicate in feeling) endeavoured (implies actual setting on foot of measures to effect it) in much desire (i.e. very earnestly) to see your face.

Verse 17
17–3:13.] He relates to them how he desired to return after his separation from them: and when that was impracticable, how he sent Timotheus: at whose good intelligence of them he was cheered, thanks God for them, and prays for their continuance in love and confirmation in the faith.

Verse 18
18.] Wherefore (as following up this earnest endeavour) we would have come (had a plan to come: “not ἐβουλόμεθα, which would indicate merely the disposition: see Philemon 1:13-14” (Lün.)) to you, even I Paul (the introduction of these words here, where he is about to speak of himself alone, is a strong confirmation of the view upheld above (on ch. 1 Thessalonians 1:9) that he has hitherto been speaking of himself and his companions. The μέν answers to a suppressed δέ, q. d. περὶ δὲ τῶν ἄλλων οὐ νῦν ὁ λόγος, or the like. Grot., al., think the suppressed δέ refers to the rest having intended it once only, but the Apostle more times, taking κ. ἅπ. κ. δίς with ἐγ. μ. παῦ.), not once only but twice (literally, ‘both once and twice:’ not used widely ( ἅπ. κ. δίς), but meaning that on two special occasions he had such a plan: see ref. The words refer to ἐσπουδάσ., not to ἐγὼ μ. π.,—see above), and (not ‘but:’ the simple copula, as in Romans 1:13, gives the matter of fact, without raising the contrast between the intention and the hindrance) Satan (i.e. the devil: not any human adversary or set of adversaries, as De W., al.; whether Satan acted by the Thessalonian Jews or not, is unknown to us, but by whomsoever acting, the agency was his) hindered us (reff.).

Verse 19
19.] accounts for this his earnest desire to see them, by the esteem in which he held them. The words ἔμπρ. τ. κυρ. ἡμ. ἰησ. κ. τ. λ. must not be transposed in the rendering (“construi hæc sic debent, τίς γ. ἡμ. ἐλπ … ἔμπρ. τ. κυρ … ἢ οὐχὶ κ. ὑμ.” Grot.): for the Apostle, after having asked and answered the question τίς γὰρ κ. τ. λ., breaks off, and specifies that wherein this hope and joy mainly consisted, viz. the glorious prospect of their being found in the Lord at His appearing. But he does not look forward to this as anticipating a reward for the conversion of the Thessalonians (Est., al.), or that their conversion will compensate for his having persecuted the Church before, but from generous desire to be found at that day with the fruits of his labour, and that they might be his boast and he theirs before the Lord: see 2 Corinthians 1:14; Philippians 2:16.

On στέφ. καυχ., see reff. and Soph. Aj. 460.

ἢ οὐχὶ καὶ ὑμεῖς] The ἤ, as Ellic., ‘introduces a second and negative interrogation, explanatory and confirmatory of what is implied in the first:’ see Winer, edn. 6, § 57. 1. b.

καί, ‘as well as others my converts.’

ἐν τῇ αὐτ. παρ, further specifies the ἔμπρ. τοῦ κυρίου.

Verse 20
20.] γάρ sometimes serves to render a reason for a foregoing assertion, by asserting it even more strongly, q. d. ‘it must be so, for the fact is certain.’ So Soph. Philoct. 746, “ δεινόν γε τοὐπίσαγμα τοῦ νοσήματος.” “ δεινὸν γάρ, οὐδὲ ῥητόν:” see Hartung, Partikell. i. p. 474. I should be inclined to ascribe to 1 Thessalonians 2:20, on this very account, a wider range than 1 Thessalonians 2:19 embraces: q.d. you will be our joy in the day of the Lord: for ye are (at all times, ye are, abstractedly) our glory and joy. This seems to me far better than, with Ellic., to regard the γάρ as only ‘confirmatory and explicative.’

03 Chapter 3 
Verse 1
1.] διό, because of our affection for you just expressed; ‘hac narratione quæ sequitur, desiderii illius sui fidem facit,’ Calvin.

μηκ. στέγοντες] no longer being able to ( μηκέτι gives the subjective feeling as distinguished from οὐκέτι, which would describe the mere objective matter of fact) bear (reff.) (our continued absence from you), we (I Paul, from above, ch. 1 Thessalonians 2:18) determined ( εὐδοκήσαμεν does not carry with it any expression of pleasure (‘promptam animi inclinationem designat,’ Calv.), except in so far as we say ‘it was our pleasure,’—referring merely to the resolution of the will) to be left behind (see Acts 17:15-16) in Athens alone,

Verse 2
2.] and sent Timotheus our brother and fellow-worker with God (ref. and Ellic.’s note here) in (the field of his working) the Gospel of Christ (there does not appear to be any special reason for this honourable mention of Timotheus (as Chrys., τοῦτο οὐ τὸν τιμόθεον ἐπαίρων φησίν, ἀλλʼ αὐτοὺς τιμῶν), further than the disposition to speak thus highly of him on the part of the Apostle. Such is the more natural view, when we take into account the fervid and affectionate heart of the writer. See, however, note on 1 Timothy 5:23; with which timid character of Timotheus such designations as this may be connected), in order to confirm you, and exhort on behalf of (in order for the furtherance of) your faith,

Verse 3
3.] that no one might be disquieted (ref.: Soph. Antig. 1214, παιδός με σαίνει φθόγγος: Eur. Rhes. 53, σαίνει μʼ ἔννυχος φρυκτώρια, &c. In these places σαίνω is a vox media, conveying the meaning of agitation, disquieting, which the context must interpret for better or worse) in (in the midst of) these tribulations (which are happening to us both). The construction of τὸ μηδένα σαίνεσθαι is doubted. Lünem. enters into the matter, as usual, at length and thoroughly. He first deals with the rec. τῷ μηδ. σ., and exposes as ungrammatical the view which would regard it as a dativus commodi, as = εἰς τὸ …, rejecting also Rückert’s more grammatical view, that it indicates “unde nascituram τὴν παράκλησιν speraverat, quum Timotheum misit, apostolus.” Then as to τὸ μ. σ.,—we may take it either 1) with Matthæi, supplying a second εἰς from the former εἰς τὸ στηρ. But then why is not the second εἰς expressed, as in Romans 4:11? Or, 2) with Schott, as a pendent accusative, in the sense ‘quod attinet, ad.’ But this is a very rare construction, which has been often assumed without reason (see Bernhardy, pp. 132 ff.), and therefore should only be resorted to when no other supposition will help the construction: 3) Winer, edn. 3 (not in edn. 6), § 45. 3 anm., whom De W. and Ellicott follow, makes it dependent on παρακαλέσαι, and treats it as a further explanation of ὑπὲρ τῆς πίστεως—viz. ‘to exhort, that none should become unstable.’ But if τὸ μηδ. σαίν. depended on παρακαλέσαι, then παρακαλεῖν, in the sense of ‘to exhort,’ would be followed by a imple accusative of the thing, which though perhaps possible, see 1 Timothy 6:2, is very harsh. (Consult however Ellicott’s note, as to the mere mediate dependence of such clauses on the governing verb in comparison with the immediate dependence of substantives.) Besides, if τὸ μ. σ. were a further specification of ὑπὲρ τῆς πίστεως ὑμῶν, it would not be accusative but genitive. 4) It only remains that we should take τὸ μ. σ. as in apposition with the whole foregoing sentence, εἰς τὸ στ. ὑ. κ. παρ. ὑπ. τ. πίστ. ὑμ.—so that τὸ μηδ. σαίν. serves only to repeat the same thought, which was before positively expressed, in a negative but better defined form: τό being nearly = τουτέστι. So that the sense is: to confirm you and exhort you on behalf of your faith, that is, that no one may be shaken in these troubles: τὸ μηδ. being dependent, not on a second εἰς understood, as in (1), but on the first εἰς, which is expressed. With this view I entirely agree, only adding, that instead of making τό = τουτέστι, I would rather say that τουτέστι might have been inserted before τὸ μηδένα.

αὐτοὶ γὰρ …] Reason why no one should be shaken. Griesb., al., parenthesize αὐτοὶ— οἴδατε, 1 Thessalonians 3:4; but wrongly, for διὰ τοῦτο, 1 Thessalonians 3:5, connects with this sentence immediately. οἴδατε; probably not for Theodoret’s reason: ἄνωθεν ἡμῖν ταῦτα προηγόρευσεν ὁ δεσπότης χριστός,—but for that given in 1 Thessalonians 3:4.

εἰς τοῦτο, viz. to θλίβεσθαι, contained in θλίψεις above: the subject to κείμεθα being ‘we Christians.’

Verse 4
4.] reason for οἴδατε.

πρὸς ὑμ., see reff.

μέλλομεν may be taken either as the recit. present, or better as representing the counsel of God, as in ὁ ἐρχόμενος and the like. The subject to μέλλ., as above, being ‘we Christians.’

οἴδατε, viz. by experience.

Verse 5
5.] διὰ τοῦτο, because tribulation had verily begun among you ( καθὼς καὶ ἐγένετο).

κἀγώ seems to convey a delicate hint that Timotheus also was anxious respecting them: or it may have the same reference as καὶ ἡμεῖς, ch. 1 Thessalonians 2:13,—viz. to the other Christians who had heard of their tribulation. De W. would render, not, ‘therefore I also &c.’—but ‘therefore also, I &c.’ But this would require (as Lün.) διὰ καὶ τοῦτο—or καὶ διὰ τ.

εἰς τὸ γν.] that I (not ‘he’) might know (be informed about): belongs to the subject of the verb ἔπεμψα.

μή πως κ. τ. λ.] lest perchance the tempter (ref.) have tempted (not, as Whitby, al., ‘seduced’) you (indicative betokening the fact absolute), and our labour might be (subjunctive, betokening the fact conditional) to no purpose (reff.). Fritz. and De W. rather harshly take μή πως in two different meanings,—with the first clause as ‘an forte,’ and with the second as ‘ne forte.’

Verse 6
6.] ἄρτι δέ is by Lünem. (and De W. hesitatingly) separated by a comma from ἐλθόντος, and joined to παρεκλήθημεν, 1 Thessalonians 3:7. But the direct connexion of ἄρτι with an aorist verb is harsher than with an aorist participle, and παρεκλ. has already its διὰ τοῦτο, which refers back to the whole preceding clause as contained in the τοῦτο. I would therefore join ἄρτι with ἐλθόντος. But Timotheus having just now come &c.

εὐαγγ.] having brought good news of: see reff. οὐκ εἶπεν ἀπαγγείλαντος, ἀλλὰ εὐαγγελισαμένου· τοσοῦτον ἀγαθὸν ἡγεῖτο τὴν ἐκείνων βεβαίωσιν κ. τὴν ἀγάπην. Chrys.

First their Christian state comforted him,—then, their constant remembrance of himself. Thdrt. remarks: τρία τέθεικεν ἀξιέραστα, τὴν πίστιν, κ. τ. ἀγάπην, κ. τοῦ διδασκάλου τὴν μνήμην. δηλοῖ ἡ μὲν πίστις τῆς εὐσεβείας τὸ βέβαιον ἡ δὲ ἀγάπη τὴν πρακτικὴν ἀρετήν· ἡ δὲ τοῦ διδασκάλου μνήμη, κ. ὁ περὶ αὐτὸν πόθος, μαρτυρεῖ τῇ περὶ τὴν διδασκαλίαν στοργῇ.

πάντοτε belongs more naturally to the foregoing: see 1 Corinthians 1:4; 1 Corinthians 15:58; Galatians 4:18; Ephesians 5:20. “ ἐπιποθεῖν τι (huc etiam redire structuram ἐπιποθεῖν sq. infinitivo nemo nescit) idem valet quod πόθον ἔχειν ἐπί τι, desiderium ferre in aliquid versum, cf. LXX. Psalms 42(41):1, ὃν τρόπον ἐπιποθεῖ ἡ ἔλαφος ἐπὶ τὰς πηγὰς τῶν ὑδάτων.” Fritz. in Romans 1:11. So that direction, not intensity (which as Fritz. also remarks, after the analogy of περιπόθητος, should be expressed by περι-, not ἐπιποθεῖν) is the force of the preposition.

ἡμεῖς ὑμᾶς] scil. ἰδεῖν ἐπιποθοῦμεν.

Verses 6-8
6–8.] Of the good news brought by Timotheus.

Verse 7
7.] διὰ τοῦτο, viz. on account of what has just been mentioned, from ἄρτι …;— τοῦτο combining the whole of the good news in one.

ἐφʼ ὑμῖν, with reference to you: as we say, over you. You were the object of our consolation: the faith which you shewed was the means whereby that object was applied to our minds.

ἐπὶ πάσῃ τῇ ἀνάγ. κ. θλ. ἡμ.] in (reff., i.e. ‘in the midst of,’—‘in spite of’) all our necessity and tribulation: what necessity and tribulation does not appear;—but clearly some external trouble, not, as De W., care and anxiety for you, for this would be removed by the message of Timotheus. We may well imagine such external trouble, from Acts 18:5-10 :

Verse 8
8.] for now (not so much an adverb of time, here, as implying the fulfilment of the condition ( ἐάν) which follows: so Eur. Iph. in Aul. 644: “ συνετὰ λέγουσα μᾶλλον εἰς οἶκτὸν μʼ ἄγεις.” “ ἀσύνετα νῦν ἐροῦμεν, εἰ σέ γʼ εὐφοανῶ.” See more examples in Hartung, Partikell. ii. p. 25; Kühner, ii. p. 185) we live (the ἀνάγκη and θλῖψις being conceived as a death: but not to be referred to everlasting life, as Chrys. ( ζωὴν λέγων τὴν μέλλουσαν), nor weakened to ‘vivit qui felix est’ (Pelt), but with direct reference to the infringement of the powers of life by ἀνάγκ. and θλ., as Lünem., “we are in full strength and freshness of life, we do not feel the sorrows and tribulations with which the outer world surrounds us”) if ye stand fast in the Lord. The conditional form of this last sentence, with ἐάν, not ἐπεί, carries it forward as an exhortation for the future also; while the solœcistic indicative gives the Apostle’s confident expectation that such would be the case. The reading must not be dismissed, as Ellic., by taking refuge in Scrivener’s assertion that permutations of similar vowels are occasionally found even in the best MSS. I have examined the Vatican Codex through the greater part of the N. T., and can safely say that these permutations are found only in such cases as η, ι, and ει, and ο and ω in doubtful inflexions, as ἑωρακ. and ἑορακ.; not in cases like the present, nor in any ordinary occurrences of long and short vowels. See remarks on Romans 5:1; and prolegg. to Vol. I. ch. 6. § i. 36, 37. There were (1 Thessalonians 3:10) ὑστερήματα in their faith, requiring κατάρτισις.

Verse 9
9.] And this vigour of life shews itself in the earnest desire of abundant thanksgiving: so the γάρ accounts for, and specifies the action of, the ζωή just mentioned.

τίνα, what—i.e. what sufficient—?

ἀνταπ.] reff.: thanks is itself a return for God’s favours: see especially ref. Ps.

ἐπί, may be taken as above (ref. y), or as for,—in return for: the two meanings in fact run up into one.

πάσ. τῇ χαρᾷ, all the joy: i.e. not the joy from so many different sources, but the joy in its largeness and depth: q. d. τῇ χαρᾷ τῇ μεγάλῃ.

ᾗ attr. for ἥν,—see Matthew 2:10; not as John 3:29,—see note there.

ἔμπρ. τ. θεοῦ ἡμ. shews the joy to be of the very highest and best,—no joy of this world, or of personal pride, but one which will bear, and does bear, the searching eye of God, and is His joy (John 15:11).

Verse 10
10.] νυκτ. κ. ἡμ. see on ch. 1 Thessalonians 2:9.

ὑπερεκπ.: see reff., and cf. Mark 6:51.

δεόμενοι belongs to the question of 1 Thessalonians 3:9—q. d., ‘what thanks can we render, &c., proportioned to the earnestness of our prayers, &c.?’ So that δεόμενοι would best be rendered praying as we do.

εἰς τό—direction, or aim, of the prayers.

καταρτίσαι τὰ ὑστ.] τὰ ἐλλείποντα πληρῶσαι, Thdrt.: cf. 2 Corinthians 9:12. These ὑστερήματα were consequences of their being as yet novices in the faith: partly theoretical, e.g. their want of stability respecting the παρουσία, and of fixed ideas respecting those who had fallen asleep in Christ,—partly practical, ch. 1 Thessalonians 4:1. One can hardly conceive a greater perverseness than that of Baur, who takes this passage for a proof that the Thessalonian church had been long in the faith.

Verse 11
11. αὐτός] Not as De W. in contrast with the δεόμενοι just spoken of,—but as Chrys., αὐτὸς δὲ ὁ θεὸς ἐκκόψαι τοὺς πειρασμοὺς τοὺς πανταχοῦ περιέλκοντας ἡμᾶς, ὥστε ὀρθὴν ἐλθεῖν πρὸς ὑμᾶς,—i.e. it exalts the absolute power of God and the Lord Jesus,—if He expedites the way, it will be accomplished, αὐτός then is in contrast with ourselves, who have once and again tried to come to you, but have been hindered by Satan. Lünem. remarks that ὁ θεός is best taken absolute, and ἡμῶν referred to πατήρ only. More majesty is thus given to the αὐτὸς ὁ θεός, although αὐτός refers to the whole. Cf. 2 Thessalonians 2:16-17.

κατευθύναι] not infinitive, but third person singular optative aorist. It certainly cannot be passed without remark, that the two nominatives should thus be followed, here and in 2 Thessalonians 2:16-17, by a singular verb. It would be hardly possible that this should be so, unless some reason existed in the subjects of the verb. Mere unity of will between the Father and the Son (Lünem.) would not be enough, unless absolute unity were also in the writer’s mind. Athanasius therefore seems to be right in drawing from this construction an argument for the unity of the Father and the Son.

πρὸς ὑμᾶς more naturally belongs to κατευθύναι than to τὴν ὁδὸν ἡμῶν, in which case it should be τὴν ὁδ. ἡμ. τὴν πρὸς ὑμ.

Verses 11-13
11–13.] Good wishes, with respect to this his earnest desire, and to their continued progress in love and holiness.

Verse 12
12.] ὑμᾶς δέ—emphatic—‘sive nos veniemus sivo minus,’ Bengel.

ὁ κύριος may refer either to the Father, or to Christ. It is no objection to the former, that τ. θεοῦ κ. πατρ. ἡμ. is repeated below, any more than it is to the latter that τ. κυρ. ἡμ. ἰ. is so repeated. I should rather understand (still, notwithstanding Ellic.’s note) it of the Father: see 2 Corinthians 9:8.

πλεονάσαι] transitive, see reff.: enlarge you—not merely in numbers, as Thdrt., but in yourselves, in richness of gifts and largeness of faith and knowledge—fill up your ὑστερήματα, 1 Thessalonians 3:10.

περισσεύσαι (reff.), make you to abound.

εἰς πάντας] toward all men, not, as Thdrt., πάντας τοὺς ὁμοπίστους, but as Est., ‘etiam infideles et vestræ salutisinimicos.’

καθ. κ. ἡμεῖς, viz. περισσεύομεν τῇ ἀγάπῃ:— ἔχετε γὰρ μέτρον κ. παράδειγμα τῆς ἀγάπης ἡμᾶς, Thl.

Verse 13
13.] εἰς τὸ στηρίξαι—the further and higher aim of πλεον. κ. περισσ.—in order to confirm (i.e. εἰς τὸ τὸν κύριον στηρίξαι—‘in order that He may confirm’) your hearts (not merely ὑμᾶς: ἐκ γὰρ τῆς καρδίας ἐξέρχονται διαλογισμοὶ πονηροί, Chrys.) unblameable (i.e. so as to be unblameable: cf. reff. and εἰσόκε θερμὰ λοῦτρα θερμήνῃ, Il. ξ. 6,— εὔφημον, ὦ τάλαινα, κοίμησον στόμα, Æsch. Ag. 1258,— τῶν σῶν ἀδέρκτων ὀμμάτων τητώμενος, Soph. Œd. Col. 1200) in holiness (belongs to ἀμέμπτ.,—the sphere in which the blamelessness is to be shewn:—not to στηρίξαι) before (Him who is) God and our Father (or our God and Father. This ensures the genuineness of this absence of blame in holiness: that it should be not only before men, but also before God), at (in) the coming, &c.

ἁγίων—we need not enter into any question whether these are angels, or saints properly so called: the expression is an O. T. one,—Zach. 14:5, LXX,—and was probably meant by St. Paul to include both. Certainly (2 Thessalonians 1:7. Matthew 25:31, al.) He will be accompanied with the angels: but also with the spirits of the just, cf. ch. 1 Thessalonians 4:14.

04 Chapter 4 
Verse 1
1.] λοιπόν has no reference to time, ἀεὶ κ. εἰς τὸ διηνεκές, Chr., Thl., but introduces this second portion, thus dividing it from the first, and implying the close of the Epistle. St. Paul uses it towards the end of his Epistles: see in addition to reff., Ephesians 6:10; Philippians 4:8.

οὖν, in furtherance of the wish of ch. 1 Thessalonians 3:12-13; τούτῳ κεχρημένοι τῷ σκόπῳ προσφέρομεν ὑμῖν τὴν παραίνεσιν.

ἐρωτῶμεν] in the classics, only used of asking a question: but in N. T. (as the Heb. שָׁאַל, Lün., which however, in the sense of requesting, is rendered in the LXX by αἰτεῖν ) it has both meanings of our verb ‘to ask’ (reff.).

παρακ. ἐν κυρ. ἰησ.] we exhort you in (as our element of exhortation; in whom we do all things pertaining to the ministry (see Romans 9:1): Ephesians 4:17—not ‘by,’ as a ‘formula jurandi,’ which is contrary to N. T. usage, see Fritzsche on Romans 9:1) the Lord Jesus, that as ye received (see on ch. 1 Thessalonians 2:13) from us how ( τό is not superfluous: it collects and specifies what follows, q.d.—‘the manner of your,’ &c.) ye ought to walk and to please God (i.e. to please God in your walk and conduct:—to walk, and thereby to please God), as also ye are walking (this addition, says Lün., is required as well (see var. readd.) by internal considerations. For ἵνα περισσ. requires the assumption of a prior commencement (see 1 Thessalonians 4:10): and such a commencement would not be implied in the preceding text, without καθὼς καὶ περιπατεῖτε. Evidently the Apostle would originally have written ἵνα, καθ. παρ. παρʼ ἡμ. τὸ πῶς κ. τ. λ.…, οὕτως καὶ περιπατῆτε: but while writing, altered this his intended expression, that he might not say too little, wishing to notice the good beginning already made by the Thessalonians. The repetition of ἵνα after so long an intervening clause is too natural to have given rise (as De W. thinks) to the insertion) that ye abound yet more, viz.: ἐν τῷ οὕτως περιπατεῖν: not, as Chrys., ἵνα ἐκ πλείονος περιουσίας, μὴ μέχρι τῶν ἐντολῶν ἵστασθε, ἀλλʼ ἵνα καὶ ὑπερβαίνητε.

Verses 1-8
1–8.] to a holy life.

Verses 1-12
1–12.] Exhortations: and

Verses 1-24
CHAP. 1 Thessalonians 4:1 to 1 Thessalonians 5:24.] SECOND PORTION OF THE EPISTLE: consisting of exhortations and instructions.

Verse 2
2.] takes up the καθὼς παρελάβετε of the former verse, and appeals to their memory in its confirmation. See similar appeals in Galatians 4:13; 1 Corinthians 15:1.

παραγγ.] commands, see reff. The stress is on τίνας, to which τοῦτο answers, 1 Thessalonians 4:3.

διὰ τ. κ. ἰησ.] by, i.e. coming from, παραγγελθείσας διὰ. So τὰς διὰ τῶν ὀλίγων πολιτείας, Demosth. p. 489: διʼ ἑαυτοῦ, of himself, Xen. Cyr. viii. 1. 43: see Bernhardy, p. 236.

Verse 3
3.] further specification ( γάρ) of the παραγγελίαι: see above.

τοῦτο is the subject, not the predicate (as De W.): see Romans 9:8; Galatians 3:7; not superfluous, as Pelt, but emphatically prefixed (so Lünem.).

θέλημα τ. θεοῦ serves to take up again the διὰ τ. κυρ. ἰησοῦ.

The article may be omitted, because the predicate θέλημα τ. θ. is not distributed (?): but in this case, τὸ θέλ. would be equally applicable, there being no danger of τὸ θέλ. being mistaken for ‘the whole will,’ but rather specifying ‘that which forms part of the will.’ This explanation is not to be abandoned, as Ellic., on account of the merely occasional omission of the article after a noun substantive, mentioned by Middleton and Ellic.: for the reason of that omission is to be sought rather in logic than in idiom. Rather perhaps should we say that there is in Greek a tendency to omit articles before predicates, even where such an omission cannot be logically pressed.

ὁ ἁγ. ὑμ. is in apposition with θέλ. τ. θ. as a ‘locus communis,’ the will of God respecting us being known to be our sanctification, and then this, sanctification being afterwards specified as consisting in ἀπέχεσθαι, &c. Therefore ἁγιασμός must be taken in the most general sense, and that which is afterwards introduced, ἀπέχεσθαι, &c., as a part of our ἁγιασμός.

ὑμῶν is the objective genitive, of you.

ἀπέχεσθαι and εἰδέναι are not the negative and positive sides of ὁ ἁγ. ὑμ. as Lünem. and Ellic.,—for the negative comes in again in 1 Thessalonians 4:5-6,—but the latter ( εἰδέναι to διεμαρτυράμεθα, 1 Thessalonians 4:6) further specifies and ensures the former.

Verse 4
4.] εἰδέναι, know how (reff.). On the meaning of τὸ σκεῦος, there has been much difference. Very many Commentators understand it of ‘the body.’ (So, among others, Chrys. (see below), Thdrt., Œc., Thll., Tert., Pelag., Calv., Corn.-a-lap., Beza, Grot., Calov., Ham., Beng., Mac-knight. Pelt, Olsh., Baumg.-Crus.) But it is fatal to this interpretation, (1) that it must force an untenable meaning on κτᾶσθαι, which can only mean ‘to acquire,’ not ‘to possess.’ Chrys., whose sense of Greek usage led him to feel this, tries to fit the meaning ‘to acquire’ into the sense: ἡμεῖς αὐτὸ κτώμεθα, ὅταν μένῃ καθαρὸν κ. ἐστιν ἐν ἁγιασμῷ· ὅταν δὲ ἀκάθαρτον, ἁμαρτία—(so Olsh. also); but this is lame enough, and would not, as De W. remarks, answer for the other member of the sentence, μὴ ἐν πάθει ἐπιθυμίας. (2) that the mere use of σκεῦος, without any explanation, could hardly point at the body. In all the passages ordinarily quoted to support it, the metaphor is further explained by the context:—e.g., Barnab., ep. 7, 11, pp. 744, 760, τὸ σκεῦος τοῦ πνεύματος αὐτοῦ,—Philo, quod det. pot. insid. § 46, vol. i. p. 223, τῆς ψυχῆς ἀγγεῖον τὸ σῶμα,—de migr. Abr. § 36, vol. i. p. 467, τοῖς ἀγγείοις τῆς ψυχῆς σώματι κ. αἰσθήσει,—Cic. disp. Tusc. i. 22: ‘corpus quidem quasi vas est aut aliquod animi receptaculum,’—Lucret. iii. 441: ‘corpus, quod vas quasi constitit ejus (sc. animæ).’ 2 Corinthians 4:7 is evidently no case in point, ὀστρακίνοις being there added, and the body being simply compared, to an earthen vessel. (3) that the order of the words is against it. In τὸ ἑαυτοῦ σκεῦος, the emphasis must lie on ἑαυτοῦ—cf. 1 Corinthians 7:2, ἕκαστος τὴν ἑαυτοῦ γυναῖκα ἐχέτω. Had the body been meant, this would be without import, and it would more naturally have been τὸ σκεῦος ἑαυτοῦ (or αὐτοῦ). (4) But a more fatal objection than any of the former is, that the context is entirely against the meaning. The ἁγιασμός has been explained to consist in ἀπέχεσθαι ἀπὸ τῆς πορνείας. And now this πορνεία comes to be specified, wherein it consists, and how it may be guarded against: viz. in carrying on the divinely-appointed commerce of the sexes in holiness and honour. In fact, the thought is exactly as in 1 Corinthians 7:2, διὰ τὰς πορνείας ἕκαστος τὴν ἑαυτοῦ γυναῖκα ἐχέτω, κ. ἑκάστη τὸν ἴδιον ἄνδρα ἐχέτω. Many have therefore understood σκεῦος in its literal meaning as applied to τὸ πρᾶγμα,—i.e. the woman (or indeed the man, on the other side, inasmuch as the woman has ἐξουσία over his body, see 1 Corinthians 7:4. So that thus it would be an exhortation to the woman also: so De Wette). Thus the context would be satisfied, and the emphatic position of ἑαυτοῦ (as in 1 Corinthians 7:2);—and κτᾶσθαι would retain its proper meaning: that each of you should know how to acquire his own vessel (for this purpose) in sanctification ( κτᾶσθαι ἐν ἁγ. belong together) and honour. This sense of σκεῦος is found in the Jewish books (Megill. Esther 1:11; “In convivio dixerunt aliqui: mulieres Medicæ sunt pulcriores: alii, Persicæ sunt pulcriores. Dixit Ahasuerus: Vas meum, quo ego utor, nec Persicum est nec Medicum, sed Chaldaicum”). And the expression κτᾶσθαι γυναῖκα is common: cf. Xen. Symp. ii. 10: ταύτην ( ξανθίππην κέκτημαι: Ruth 4:10; Sirach 36:24. And so Thdr. Mops. ( σκεῦος τὴν ἰδίαν ἑκάστου γαμετὴν ὀνομάζει), some in Thdrt. ( τινὲς τὸ ἑαυτοῦ σκεῦος τὴν ὁμόζυγα ἡρμήνευσαν), Aug. (contr. Jul. iv. 10 (56), vol. x. p. 765,—‘ut sciret unusquisque possidere vas suum, hoc est, uxorem:’ cf. also ib. 1 Thessalonians 4:9 (35), p. 805: de nupt. et conc. i. 8 (9), p. 418,—‘non solum igitur conjugatus fidelis vase non utatur alieno, quod faciunt a quibus uxores alienæ appetuntur: sed nec ipsum proprium in concupiscentiæ carnalis morbo possidendum sciat.’ But he mistakes κτᾶσθαι for possidere, and so understands the command as given conjugatis fidelibus), Thom. Aquin., Zwingle, Est., Heins., Wetst., Schöttg., Michaelis, Koppe, Schott, De Wette, Lünem., al. (Much of the foregoing note is from De W. and Lün.) The objection to the above view, that thus only men would be addressed (Calv., al.) is easily answered (besides as above, under 4) by observing that in other places also, where πορνεία is in question, the male only is exhorted, e.g. 1 Corinthians 6:15-18; the female being included by implication, and bound to interpret on her side that which is said of the other.

Verse 5
5.] ἐν πάθει ἐπιθ.,— πάθει having the emphasis,—‘in the mere passio of lust,’—as Thdr. Mops. (Lün.), ὡς ἂν τοῦτο ποιοῦντος οὐκέτι ταύτῃ ὡς γυναικὶ συνόντος ἀλλὰ διὰ μίξιν μόνην ἁπλῶς, ὅπερ πάθος ἐπιθυμίας ἐκάλεσεν.

καθ. καί] the καί so usual after particles of comparison, points to the association in the same category which the particle supposes: καὶ ἡμῖν ταὑτὰ δοκεῖ ἅπερ καὶ βασιλεῖ, Xen. Anab. ii. 1. 22. See examples in Hartung, Partikell. ii. 127: and cf. ch. 1 Thessalonians 2:13; 1 Thessalonians 3:6; 1 Thessalonians 3:12, &c.

τὰ μὴ εἰδ. τ. θ.] μή, because the Gentiles are spoken of by the writer from this point of view. It is not a mere fact which is stated, but that fact as logically interwoven with the course of the context: and hence the subjective negative. See reff.

Verse 6
6.] I cannot help regarding it as most unnatural, to interpret this verse of a new subject introduced, viz. the not wronging one another in the business of life. How such Commentators as De Wette and Lünem. can have entertained this view, I am at a loss to imagine. For (1) the sense is carried on from 1 Thessalonians 4:4-5, without even the repetition of ἕκαστον ὑμῶν to mark the change of topic: and (2) when the Apostle sums up the whole in 1 Thessalonians 4:7, he mentions merely impurity, without the slightest allusion to the other. To say that more than one kind of sin must be mentioned because of περὶ πάντων τούτων, is mere trifling: the πάντα ταῦτα (not ταῦτα πάντα, which would collect many individuals into a whole) generalizes from the sin mentioned to a wider range. The interpretation which I impugn, is also that of Zwingle, Calv., Grot., Calov., Le Clerc, Wolf, Koppe, Flatt. I understand the verse, with Chrys., Thdrt., Œc., Thl., Jer., Erasm., Est., Corn.-a-lap., Heins., Whitby, Wetst., Kypke, Beng., Michaelis, Pelt, Olsh., all., to refer to the sins of uncleanness, and continue 1 Thessalonians 4:4-5 :—that he should not (viz. τινά, contained in the αὐτοῦ following: so that τὸ μὴ … is a further specification of ὁ ἁγιασμός, rather than parallel with εἰδέναι) set at nought (the order of the sentence requires that ὑπερβ. should not stand absolutely, as De W., Lün., al., for ‘transgress’ ( μὴ νῦν ὑπέρβαινʼ, ἀλλʼ ἐναισίμως φέρε, Eur. Alc. 1077: ὅτε κέν τις ὑπερβήῃ κ. ἁμάρτῃ, Il. ι. 497), but transitively: otherwise τινα would have occurred after ὑπερβαίνειν to mark the distinction of construction: and ὑπερβ with an accusative of person signifies either ‘to pass by’ or ‘take no notice,’ ‘posthabere,’ as Herod. iii. 89, ὑπερβαίνων τοὺς προσεχέας: or ‘to go beyond’ or ‘surpass,’ as Plato, Tim. 24 D, πάσῃ πάντας ἀνθρώπους ὑπερβεβηκότες ἀρετῇ. Of these, the former seems most applicable here: see below) or overreach his brother in the matter (viz of τὸ ἑαυτοῦσκεῦος κτᾶσθαι—that there should be among you none of those strifes on account of the πάθη ἐπιθυμίας, the ‘teterrima belli causa’ in the heathen world. As Jowett rightly observes, “It is not necessary to suppose that any idea of unchastity is conveyed by the term πλεονεκτεῖν, any more than in the tenth commandment, ‘Thou shalt not covet thy neighbour’s wife.’ The meaning exclusively arises from the connexion and application of the word.” How τῷ πράγματι can ever signify τοῖς πράγμασιν, ‘business affairs’ (De W., alt.), I cannot imagine; and it is equally futile (with E. V. arm.) to take τῷ for τῳ = τινι in the N. T. “It is probable that the obscurity of the passage arises partly from the decency in which the Apostle clothes it.” Jowett), because God is the avenger (‘righter,’ in such cases of setting at nought and overreaching) of all these things (viz. cases of ὑπερβασία and πλεονεξία, and by inference, lustful sins like them) as also (see on 1 Thessalonians 4:5) we before told you and constantly testified.

Verse 7
7.] This verse (see above) is in my view decisive for the above rendering of 1 Thessalonians 4:6. There is no mention here of avarice: nor is it possible to understand ἀκαθαρσία, when 1 Thessalonians 4:3 has gone before, of any thing but carnal impurity. Chap. 1 Thessalonians 2:3, which is adduced to shew that it may here represent covetousness, is a very doubtful example: see there.

ἐπί, for the purpose of,—on condition of: ἐν, in, ‘in the element of,’ not = εἰς, the aim: but ἁγιασμός is the whole sphere of our Christian life.

Verse 8
8.] Hence, the sin of (rejecting) setting at nought such limitations and rules is a fearful one—no less than that of setting at nought God the giver of the Holy Spirit. In ἄνθρωπον ἀθετεῖ there is an obvious allusion to ὑπερβαίνειν κ. πλεονεκτεῖν τ. ἀδελφόν above. There is no need to supply any thing after ἀθετων— ὁ ἀθετῶν simply describes him who commits the act of rejecting; q. d. the rejecter—what he rejects, is not to be supplied in the construction, but is clear from the context—viz. τὸν ἀδελφὸν αὐτοῦ. The distinction between ἄνθρωπον (anarthrous) and τὸν θεόν, seems to be, that the former is indefinite; not (any) man, but (definite) God.

τὸν [ καὶ] δόντα] q. d. who also is the AUTHOR of our sanctification.

[ καί—‘novum hic additur momentum,’ Bengel. It introduces a climax, whereby the sin is intensified.]

δόντα, as being one great definite act of God by His Son.

τὸ πν. αὐτοῦ τὸ ἅγ.] This form of expression (q. d. ‘His own ( αὐτοῦ emphatic) Spirit, the Holy One’) is probably chosen, and not τὸ ἅγ. πν αὐτοῦ, for precision, to bring out τὸ ἅγιον as connected with ἁγιασμός preceding.

εἰς ὑμᾶς is not = ὑμῖν, but gives the idea of direction: see Galatians 4:6; ch. 1 Thessalonians 2:9.

Verse 9
9.] δέ is transitional, the implied contrast being to the sin last spoken of.

φιλαδελφία (reff.) here refers more immediately (cf. ποιεῖτε αὐτό below) to deeds of kindness by way of relief to poor brethren.

οὐ χρείαν ἔχετε] This is a not unusual touch of delicate rhetoric with St. Paul (cf. 2 Corinthians 9:1; Philemon 1:19; ch. 1 Thessalonians 5:1). It conveys tacit but gentle reproof. The knowledge and the practice already exist: but the latter is not quite in proportion to the former. τῷ εἰπεῖν, οὐ χρεία ἐστί, μεῖζον ἐποίησεν ἢ εἰ εἶπεν. Chrys. The construction οὐ χρείαν ἔχετε γράφειν ὑμῖν (defended by De Wette and Winer), has been pronounced inadmissible by Lünemann, such use of the infinitive active being only found where no special personal reference is attached to the verb, as ὑμῖν here: so that this would require ἐμὲ γρ. or γράφεσθαι. He therefore reads ἔχομεν. But with so many corrections (see var. readd.), and with the known irregularities of St. Paul’s style in such constructions, it surely is not safe to speak so positively. I should regard the construction, not as analogous with χῶρον οὐχ ἁγνὸν πατεῖν, Soph. Œd. Col. 37; ἄξιος θαυμάσαι, Thuc. i. 38, and the like,—but as a mixed one between ἔχομεν γράφειν and ἔχετε γράφεσθαι.

αὐτοὶ ὑμεῖς, in opposition to ἡμᾶς, the subject to be supplied from γράφειν: but αὐτοί is not sponte, which would not agree with θεοδίδακτοι. The stress of the sentence is on αὐτοὶ ὑμεῖς, not on the θεο- in θεοδίδακτοι, as Olsh.,—“where God teaches, there, the Apostle says, he may be silent:” but as Lün. observes, the θεο- comes in over and above as it were; διδακτοί would convey the fact: θεοδίδακτοι = διδακτοί, κ. ταῦτα παρὰ θεοῦ. And this teaching is practical—its tendency and object being εἰς τὸ ἀγ. ἁλλ.,—to produce mutual love.

Verses 9-12
9–12.] Exhortations to brotherly love (9, 10 a), and to honest diligent lives (10 b–12).

Verse 10
10.] follows up the θεοδίδακτοί ἐστε by a matter of fact, shewing the teaching to have been in some measure effectual.

καί γάρ] the καί belongs to ποιεῖτε—‘besides being taught it, ye do it,’— ποιεῖτε carrying the emphasis of the sentence.

αὐτό, scil. τὸ ἀγαπᾷν ἀλ.

περισσεύειν, viz. in this ἀγάπη. (But there does not seem any reason, with Jowett, to ascribe this αταξία to their uneasiness about the state of the dead: much rather (as he also states: see below) to their mistaken anticipations of the immediate coming of the Lord.) It would seem as if, notwithstanding their liberality to those without, there were some defect of quiet diligence and harmony within, which prompted this exhortation: see 2 Thessalonians 3:11-12. Thdrt. assigns another reason for it: οὐκ ἐναντία τοῖς προῤῥηθεῖσιν ἐπαίνοις ἡ παραίνεσις. συνέβαινε γὰρ τοὺς μὲν φιλοτίμως χορηγεῖν τοῖς δεομένοις τὴν χρείαν, τοὺς δὲ διὰ τὴν τούτων φιλοτιμίαν ἀμελεῖν τῆς ἐργασίας· εἰκότως τοίνυν κἀκείνους ἐπῄνεσε, καὶ τούτοις τὰ πρόσφορα συνεβούλευσε. (So also Est., Benson, Flatt, Schott, and De W.) Lünem. objects to this, that thus the Church would be divided into two sections, the one exhorted to persist and abound in their liberality, the other to work diligently to support themselves; whereas there is no trace in the text of such a division. He therefore would abandon the idea of a connexion, and treat 1 Thessalonians 4:11-12 as applying to a totally distinct subject; accounting for its introduction in such close grammatical connexion with 1 Thessalonians 4:10, by St. Paul’s rapid transitions in the practical parts of his Epistles. But we may well answer, that instances are frequent enough of exhortations being addressed to whole churches which in their application would require severing and allotting to distinct classes of persons.

Verse 11
11. φιλοτιμεῖσθαι ἡσυχάζειν] to make it your ambition to be quiet—have no other φιλοτιμία than that of a quiet industrious holy life. Thl. (as an alternative) and Calvin would take φιλοτιμεῖσθαι alone, and understand it “optima æmulatio, quum singuli benefaciendo se ipsos vincere conantur:” but thus the omission of any copula before ἡσυχ. would introduce great harshness into the sentence.

πράσσειν τὰ ἴδια τὰ ἴδια πράττω κ. τὰ ἴδια πράττει οἱ πολλοὶ λέγουσιν εἰκῆ, δέον, τὰ ἐμαυτοῦ πράττω, κ. τὰ σαυτοῦ πράττεις λέγειν, ὡς οἱ παλαιοί, ἢ τὰ ἴδια ἐμαυτοῦ πράττω κ. τὰ ἴδια σαυτοῦ πράττεις. Phryn. ed. Lob., p. 441: where see examples in the note.

From ἐργ. τ. χερσ. ὑμ., it appears that the members of the Thessalonian church were mostly of the class of persons thus labouring. Observe the present infinitives, indicative of continued habit.

Verse 12
12.] Purpose of 1 Thessalonians 4:11.

εὐσχημόνως] honourably: ἀτάκτως, 2 Thessalonians 3:6; 2 Thessalonians 3:11, is the opposite.

πρός, with regard to: as in the proverb οὐδὲν πρὸς διόνυσον,— πρὸς τιμόθεον πρᾶξαι, Demosth., p. 1185. See Bernhardy, p. 265.

τοὺς ἔξω] the unbelieving world (reff.).

μηδενός (subjective, as ruled by the χρείαν ἔχητε) is much better taken neuter than masculine; for as Lün. observes, to stand in need of no man, is for man an impossibility.

Verse 13
13.] οὐ θέλ. κ. τ. λ., is with our Apostle (see reff.) a common formula of transition to the imparting of weighty information.

τ. κοιμ.] those who are sleeping; so the present is used in the well-known epitaph, ἱερὸν ὕπνον | κοιμᾶται· θνήσκειν μὴ λέγε τοὺς ἀγαθούς. Or we may understand it, ‘those who (from time to time) fall asleep (among you),’ as suggested in the Journal of Sacred Lit. for April, 1856, p. 15: but the other seems simpler. It was an expression (reff.) conveying definite meaning to the Thessalonians as importing the dead in Christ (1 Thessalonians 4:16). No inference must therefore be drawn from the Apostle’s use of this word, as to the intermediate state (as De W. after Weizel, for the sleep of the soul,—and Zwingle, Calvin, al., against it): for the word is a mere common term.

ἵνα μὴ λ.] object of my not wishing you to be ignorant.

μὴ λυπ. is absolute, that ye mourn not:—not (as Thdrt., Calvin, al.) μὴ λυπ. καθὼς …, ‘that ye may not mourn (so much) as others &c.’ He forbids λυπεῖσθαι altogether. But we must remember, what sort of λυπεῖσθαι it was. Surely not absolutely the mourning for our loss in their absence, but for theirs (see above), and in so far, for ours also. See Chrysostom’s very beautiful appeal in loc.

οἱ λοιποί] viz. the heathen, and those Jews who did not believe a resurrection.

οἱ μὴ ἔχοντες ἐλπίδα] viz., in the resurrection. Lün. cites,—Theocr. Idyll. iv. 42, ἐλπίδες ἐν ζωοῖσιν, ἀνέλπιστοι δὲ θανόντες: Æsch. Eum. 638, ἅπαξ θανόντος οὔτις ἐστʼ ἀνάστασις: Catull. 1 Thessalonians 5:4 ff., ‘Soles occidere et redire possunt; | nobis quum semel occidit brevis lux | nox est perpetua una dormienda:’ Lucret. iii. 942 f., ‘nec quisquam expergitus exstat | frigida quem semel est vitai pausa secuta.’ Jowett adds ‘the sad complaints of Cicero and Quintilian over the loss of their children, and the dreary hope of an immortality of feme in Tacitus and Thucydides.’ (But when he goes on to say that the language of the O. T., though more religious, is in many passages hardly more cheering, and substantiates this by Isaiah 38:18-19, it is surely hardly fair to give the dark side, without balancing it with such passages as Psalms 73:23-26; Proverbs 14:32. In the great upward struggle of the ancient church under the dawn of the revelation of life and immortality, we find much indeed of the αἴλινον αἴλινον εἰπέ—but the τὸ δʼ εὖ νικάτω has its abundant testimonies also.) This shews of what kind their λύπη was: viz. a grief whose ground was unbelief in a resurrection: which regarded the dead as altogether cut off from Christ’s heavenly kingdom.

Verses 13-18
13–18.] instructions respecting the resurrection of the departed at the Lord’s coming. We can hardly help suspecting some connexion between what has just preceded, and this section. It would certainly seem as if the preaching of the kingdom of Jesus at Thessalonica had been partially misunderstood, and been perverted into a cause why they should not quietly follow active life, and why they should be uneasy about those who fell asleep before that kingdom was brought in, imagining that they would have no part in its glories. Cf. Acts 17:7.

Verse 14
14.] Substantiation ( γάρ) of that implied in last verse, that further knowledge will remove this their grief: and that knowledge, grounded on the resurrection of our Lord.

εἰ] not ‘seeing that:’ but hypothetical: ‘posito, that we, &c.’

ἀπέθ. κ. ἀνέστη go together,—forming the same process through which οἱ κοιμώμενοι are passing. “The Apostle here, as always, uses the direct term ἀπέθανε in reference to our Lord, to obviate all possible misconception: in reference to the faithful he appropriately uses the consolatory term κοιμᾶσθαι: see Thdrt. in loc.” Ellicott.

οὕτως] The two clauses do not accurately correspond. We should expect καὶ πιστεύομεν ὅτι οὕτως καὶ οἱ ἐν ἰησοῦ κοιμηθέντες ἀναστήσονται, or the like. Still the οὕτως betokens identity of lot for the two parties concerned, viz., death, and resurrection. In this they resemble: but in the expressed particulars here, they differ. Christ’s was simply ἀνέστη: theirs shall be a resurrection through Him, at His coming.

διὰ τ. ἰησοῦ] I feel compelled to differ from the majority of modern scholars (not Ellicott), in adhering to the old connexion of these words with τ. κοιμηθέντας. I am quite aware of the grammatical difficulty: but as I hope to shew, it is not insuperable. But if we join διὰ τ. ἰησ. with ἄξει, we obtain a clause which I am persuaded the Apostle could never have written,—flat and dragging in the extreme— διὰ τοῦ ἰησοῦ ἄξει σὺν αὐτῷ— αὐτῷ referring to ἰησοῦ already mentioned in the same clause. Whereas, on the other connexion, we have ἰησοῦς and οἱ κοιμηθέντες διὰ τοῦ ἰησοῦ set over against one another, the very article, and the unemphatic position of the words, shewing the reference back,—and we have αὐτῷ naturally and forcibly referring back to ἰησοῦς and διὰ τοῦ ἰησοῦ, in the preceding clauses. In other words, the logical construction of the sentence seems to me so plainly to require the connexion of διὰ τοῦ ἰησοῦ with κοιμηθέντας, that it must be a grammatical impossibility only, which can break that connexion. But let us see whether there be such an impossibility present. οἱ κοιμηθέντες are confessedly the Christian dead, and none else. They are distinguished by the Apostle’s use of and adhesion to the word, from the merely θανόντες. What makes this distinction? Why are they asleep, and not dead? By whom have they been thus privileged? Certainly, διὰ τοῦ ἰησοῦ. We are said πιστεύειν διʼ αὐτοῦ (Acts 3:16),— εὐχαριστεῖν διʼ αὐτοῦ (Romans 1:8), εἰρήνην ἔχειν διʼ αὐτοῦ (ib. Romans 5:1), καυχᾶσθαι διʼ αὐτοῦ (ib. Romans 1:11), παρακαλεῖσθαι διʼ αὐτοῦ (2 Corinthians 1:5), &c. &c.: why not also κοιμᾶσθαι διʼ αὐτοῦ? And when Lünem. objects, that the extent of the idea οἱ κοιμηθέντες is understood from the former part of the sentence, εἰ πιστεύομεν κ. τ. λ.,—this very reason seems to me the most natural one for the specification—If we believe that Jesus died and rose again, then even thus also those, of whom we say that they sleep, just because of Jesus, will God, &c.: the emphasis being on the διὰ. Jowett keeps this connexion, merely saying however, “nor will the order of the words allow us to connect them with ἄξει;” a reason surely insufficient for it. He is certainly in error when he continues, “The only remaining mode is to take διὰ for ἐν (?), ‘those that are asleep in Christ.’ ”

ἄξει σὺν αὐτῷ] will bring (back to us) with Him (Jesus): i.e. when Jesus shall appear, they also shall appear with Him, being (as below) raised at His coming. Of their disembodied souls there is here no mention: nor is the meaning, as often understood, that God will bring them (their disembodied souls, to be joined to their raised bodies) with Him: but the bringing them with Jesus = their being raised when Jesus appears.

Verse 15
15.] Confirmation of last verse by direct revelation from the Lord.

τοῦτο—this which follows: taken up by ὅτι.
ἐν λόγῳ κυρ., in (virtue of: an assertion made within the sphere and element of that certainty, which the word of the Lord gives) the word of the Lord,—i.e. by direct revelation from Him made to me. τουτέστιν, οὐκ ἀφʼ ἑαυτῶν, ὰλλὰ παρὰ τοῦ χριστοῦ μαθόντες λέγομεν, Chr.: ἐκ θείας ἡμῖν ἀποκαλύψεως ἡ διδασκαλία γεγένηται, Thdrt. That St. Paul had many special revelations made to him, we know from 2 Corinthians 12:4. Cf. also Galatians 1:12; Ephesians 3:3; 1 Corinthians 11:23; 1 Corinthians 15:3, and notes.

ἡμεῖς οἱ ζῶντες] Then beyond question, he himself expected to be alive, together with the majority of those to whom he was writing, at the Lord’s coming. For we cannot for a moment accept the evasion of Theodoret (cf. also Chrys. and the majority of ancient Commentators, down to Bengel, and even some of the best of the moderns, warped by their subjectivities: cf. Ellicott here),— οὐκ ἐπὶ τοῦ ἑαυτοῦ προσώπου τέθεικεν, ἀλλʼ ἐπὶ τῶν κατʼ ἐκεῖνον τὸν καιρὸν περιόντων ἀνθρώπων:—nor the ungrammatical rendering of Turretin and Pelt—‘we, if we live and remain’ ( ἡμεῖς ζῶντες, περιλειπόμενοι):—nor the idea Œc., al., that οἱ ζῶντες are the souls, οἱ κοιμηθέντες the bodies:—but must take the words in their only plain grammatical meaning, that οἱ ζῶντες οἱ περιλ. are a class distinguished from οἱ κοιμηθέντες, by being yet in the flesh when Christ comes, in which class, by prefixing ἡμεῖς, he includes his readers and himself. That this was his expectation, we know from other passages, especially from 2 Corinthians 5:1-10, where see notes. It does not seem to have been so strong towards the end of his course; see e.g. Philippians 1:20-26. Nor need it surprise any Christian, that the Apostles should in this matter of detail have found their personal expectations liable to disappointment, respecting a day of which it is so solemnly said, that no man knoweth its appointed time, not the angels in heaven, nor the Son (Mark 13:32), but the Father only. At the same time it must be borne in mind, that this inclusion of himself and his hearers among the ζῶντες and περιλειπόμενοι, does not in any way enter into the fact revealed and here announced, which is respecting that class of persons only as they are, and must be, one portion of the faithful at the Lord’s coming; not respecting the question, who shall, and who shall not be among them in that day.

οἱ περιλειπ. εἰς …] Dr. Burton, doubting whether περιλειπόμενοι εἰς τ. π. can mean ‘left to the coming’ (but why not? εἰς as defining the terminus temporis is surely common enough, cf. Philippians 1:10; Acts 4:3, εἰς τέλος, John 13:1 al. fr.), puts a comma at περιλειπόμενοι, and takes εἰς τὴν π. with οὐ μὴ φθάσωμεν, rendering, those who are alive at the last day will not enter into the presence of the Lord before those who have died. But 1) ἡ παρουσία τοῦ κυρίου is never used locally, of the presence of the Lord, but always temporally, of His coming: and 2) the arrangement of the sentence would in that case be οὐ μὴ φθ. τοὺς κοιμ. εἰς τ. π. τοῦ κυρ.

οὐ μὴ φθάσωμευ] shall not (emphatic—‘there is no reason to fear, that …’) prevent (get before, so that they be left behind, and fail of the prize).

Verse 16
16.] A reason of the foregoing assertion, by detailing the method of the resurrection. Because—(not ‘that,’so as to be parallel with ὅτι before, as Koch) the Lord Himself (not, as De W., ‘He, the Lord’—which would be to the last degree flat and meaningless;—nor as Olsh., ‘the Lord Himself,’ in contrast to any other kind of revelation:—nor as Lünem., as the chief Person and actor in that day, emphatically opposed to His faithful ones as acted on,—but said for solemnity’s sake, and to shew that it will not be a mere gathering to Him, but HE HIMSELF will descend, and we all shall be summoned before Him) with (‘in,’ as the element,—the accompanying circumstance) a signal-shout ( κέλευσμα is not only ‘the shout of battle,’ as Conyb.; but is used of any signal given by the voice, whether of a captain to his rowers, Thuc. ii. 92: of a man shouting to another at a distance, Herod. iv. 141: of a huntsman to his dogs, Xen. Cyneg. vi. 20. Here it seems to include in it the two which follow and explain it), viz. with the voice of an archangel (Christ shall be surrounded with His angels, Matthew 25:31 al. To enquire, which archangel, is futile: to understand the word of Christ Himself (Ambrst., Olsh.) or the Holy Spirit (al.), impossible), and with the trumpet of God ( θεοῦ as in reff., the trumpet especially belonging to and used in the heavenly state of God; not commanded by God (Pelt, Olsh., al.),—nor does θεοῦ import size or loudness (Bengel, al.), although these qualities of course are understood. On the trumpet as summoning assemblies, cf. Numbers 10:2; Numbers 31:6; Joel 2:1 :—as accompanying the divine appearances, Exodus 19:16; Psalms 47:5; Isaiah 27:13; Zechariah 9:14; Matthew 24:31; 1 Corinthians 15:52) shall descend from heaven (cf. Acts 1:11): and the dead in Christ ( ἐν χρ. must not, as Pelt, Schott, be joined with ἀναστήσονται: for apart from the question whether this would give any admissible meaning, it would bring ἐν χριστῷ into an emphatic position of prominence, which would confuse the whole sentence) shall first rise ( πρῶτον has no reference whatever to the first resurrection (Revelation 20:5-6), here, for only the Lord’s people are here in question: but answers to ἔπειτα below: first, the dead in Christ shall rise: then, we, &c.): then we who are living, who remain (as above) shall be caught up (reff.: the great change spoken of 1 Corinthians 15:52, having first suddenly taken place) all together (see Romans 3:12, ch. 1 Thessalonians 5:10 note: ἅμα does not belong to σὺν αὐτοῖς) with them (the raised of 1 Thessalonians 4:16) in (the) clouds ( ἔδειξε τὸ μέγεθος τῆς τιμῆς· ὥσπερ γὰρ αὐτὸς ὁ δεσπότης ἐπὶ νεφελῆς φωτεινῆς ἀνελήφθη, οὕτω καὶ οἱ εἰς αὐτὸν πεπιστευκότες … ἐπὶ νεφελῶν ὀχούμενοι ὑπαντήσους. τῷ τῶν ὅλων κριτῇ … Thdrt.) to meet the Lord (as He descends: so Aug. de civit. Dei xx. 20. 2, vol. vii. p. 688: ‘non sic accipiendum est tanquam in aëre nos dixerit semper cum Domino mansuros, quia nec ipse utique ibi manebit, quia veniens transiturus est, venienti quippe itur obviam, non manenti.’ Christ is on His way to this earth: and when De W. says that there is no plain trace in St. Paul of Christ’s kingdom on earth,—and Lün., that the words shew that the Apostle did not think of Christ as descending down to the earth, surely they cannot suppose him to have been so ignorant of O. T. prophecy, as to have allowed this, its plain testimony, to escape him. εἰς ἀπάντησιν occurs (reff.) twice more in the N. T., and each time implies meeting one who was approaching—not merely ‘meeting with’ a person) into the air (belongs to ἁρπαγησόμεθα, not to εἰς ἀπ. τοῦ κυρ. as in E. V.), and thus we (i.e. we and they united, ἡμεῖς ἅμα, σὺν αὐτοῖς, who were the subject of the last sentence) shall be always with the Lord. That he advances no further in the prophetic description, but breaks off at our union in Christ’s presence, is accounted for, by his purpose being accomplished, in having shewn that they who have died in Christ, shall not be thereby deprived of any advantage at His coming. The rest of the great events of that time—His advent on this earth, His judgment of it, assisted by His saints (1 Corinthians 6:2-3),—His reign upon earth,—His final glorification with His redeemed in heaven,—are not treated here, but not therefore to be conceived of as alien from the Apostle’s teaching.

Verse 18
18.] ὥστε, so then: reff.

παρακ., comfort: cf. ἵνα μὴ λυπῆσθε, 1 Thessalonians 4:13.

λόγοις, not things, here or any where: but words: these words, which I have by inspiration delivered to you.

It will be manifest to the plain, as well as to the scholar-like reader, that attempts like that of Prof. Jowett, to interpret such a passage as this by the rules of mere figurative language, are entirely beside the purpose. The Apostle’s declarations here are made in the practical tone of strict matter of fact, and are given as literal details, to console men’s minds under an existing difficulty. Never was a place where the analogy of symbolical apocalyptic language was less applicable. Either these details must be received by us as matter of practical expectation, or we must set aside the Apostle as one divinely empowered to teach the Church. It is a fair opportunity for an experimentum crucis: and such test cannot be evaded by Prof. Jowett’s intermediate expedient of figurative language.

05 Chapter 5 

Verse 1
1.] On χρόν. and καιρ., see Acts 1:7, note. They had no need, for the reason stated below: that St. Paul had already by word of mouth taught them as much as could be known.

Verses 1-3
1–3.] the suddenness and unexpectedness of that day’s coming.

Verses 1-11
1–11.] Exhortation to watch for the day of the Lord’s coming, and to be ready for it.

Verse 2
2.] [ ἡ] ἡμέρα κυρίου is not the destruction of Jerusalem, as Hammond, Schöttg., al.,—nor the day of each man’s death, as Chrys., Œc., Thl., Lyr., al.,—but the day of the Lord’s coming, the παρουσία, which has been spoken of, in some of its details, above. So Thdrt.— ἡ δεσποτικὴ παρονσία. This is plain, by comparing 2 Thessalonians 2:2; 1 Corinthians 1:8; 1 Corinthians 5:5; 2 Corinthians 1:14; Philippians 1:6; Philippians 1:10; Philippians 2:16. It is both the suddenness, and the terribleness (surely we cannot with Ellic. omit this element, in the presence of the image in the next verse) of the Day’s coming, which is here dwelt on: cf. next verse.

οὕτως fills up the comparison—as a thief in the night (comes), so … it comes (not for future, but expressing, as so often by the present, the absolute truth and certainty of that predicated—it is its attribute, to come).

Verse 3
3.] Following out of the comparison ὡς κλ. ἐν νυκτί, into detail.

λέγωσιν, viz. men in general—the children of the world, as opposed to the people of God: cf. ὄλεθρος below. The vivid description dispenses with any copula.

εἰρ. κ. ἀσφ., scil. ἐστιν, see ref. Ezek.

αἰφνίδ. has the emphasis, becoming a kind of predicate.

ἐφίσταται, generally used of any sudden unexpected appearance: see reff., and Acts 4:1.

It is pressing too close the comparison ὥσπερ ἡ ὠδὶν κ. τ. λ., when De W. says that it “assumes the day to be near,—for that such a woman, though she does not know the day and the hour, yet has a definite knowledge of the period:” for it is not the woman, nor her condition, that is the subject of comparison, but the unexpected pang of labour which comes on her.

Verse 4
4.] ἐν σκότει refers back to ἐν νυκτὶ above—in the ignorance and moral slumber of the world which knows not God. τῷ παραβολικῷ ἐπέμεινε σχήματι, κ. σκότος μὲν καλεῖ τὴν ἄγνοιαν, ἡμέραν δὲ τὴν γνῶσιν, Thdrt. τὸν σκοτεινὸν κ. ἀκάθαρτον βίον φησί, Chrys. Both combined give the right meaning.

ἵνα] not ‘so that,’ here or any where else: but that,—in order that: it gives the purpose in the divine arrangement: for with God all results are purposed.

ἡ ἡμέρα] not, ‘that day,’ but the DAY—the meaning of ἡμέρα as distinguished from σκότος being brought out, and ἡ ἡμέρα being put in the place of emphasis accordingly. This not having been seen, its situation was altered, to throw the first stress on ὑμᾶς, which properly has the second. That this is so, is plain from what follows, 1 Thessalonians 5:5.

Verse 4-5
4, 5.] But the Thessalonians, and Christians in general, are not to be thus overtaken by it.

Verse 5
5.] You (a) and all we Christians (b) have no reason to fear, and no excuse for being surprised by, the DAY of the Lord; for we are sons of light and the day (Hebraisms, see reff.: signifying that we belong to, having our origin from, the light and the day), and are not of (do not supply ‘sons’—the genitives are in regular construction after ἐσμεν, signifying possession—we belong not to) night nor darkness. See, on the day of the Lord as connected with darkness and light, Amos 5:18 ff. There, its aspect to the ungodly is treated of:—here, its aspect to Christians.

Verse 6
6.] οἱ λοιποί—i.e. the careless world.

Verses 6-8
6–8.] Exhortation to behave as such: i.e. to watch and be sober— ἐπίτασις ἐγρηγόρσεως τὸ νήφειν· ἔνι γὰρ καὶ ἐγρηγορέναι καὶ μηδὲν διαφέρειν καθεύδοντος, Œc. (after Chrys.)

Verse 7
7.] Explanation of the assertion regarding οἱ λοιποί above from the common practice of men. There is no distinction, as Macknight pretends, between μεθυσκόμενοι and μεθύουσιν (‘the former denoting the act of getting drunk, the latter the state of being so’), but they are synonymous, answering to καθεύδοντες and καθεύδουσιν. Nor are the expressions to be taken in a spiritual sense, as Chrys., al. ( μέθην ἐνταῦθά φησιν, οὐ τὴν ἀπὸ τοῦ οἴνου μόνον, ἀλλὰ καὶ τὴν ἀπὸ πάντων τῶν κακῶν: ‘Spiritual sleep and intoxication belong to the state of darkness,’ Baum.-Crus.-): the repetition of the same verbs as subjects and predicates (Lün.) shews that νυκτός is merely a designation of time, and to be taken literally.

Verse 8
8.] Contrast ( δέ) of our course, who are of the day. And this not only in being awake and sober, but in being armed—not only watchful, but as sentinels, on our guard, and guarded ourselves. Notice, that these arms are defensive only, as against a sudden attack—and belong therefore not so much to the Christian’s conflict with evil, as (from the context) to his guard against being surprised by the day of the Lord as a thief in the night. The best defences against such a surprise are the three great Christian graces, Faith, Hope, Love,—which are accordingly here enumerated: see ch. 1 Thessalonians 1:3, and 1 Corinthians 13:13. In Ephesians 6:13-17, we have offensive as well as defensive weapons, and the symbolism is somewhat varied, the θώραξ being δικαιοσύνη, πίστις being the θυρεός; while the helmet remains the same. See on the figure, Isaiah 59:17; Wisdom of Solomon 5:17 ff. We must not perhaps press minutely the meaning of each part of the armour, in the presence of such variation in the two passages.

Verse 9
9.] Epexegesis of ἐλπίδα σωτηρίας—‘and we may with confidence put on such an hope as our helmet’—for God set us not (‘appointed us not’ (reff.); keep the aorist meaning,—referring to the time when He made the appointment) to (‘with a view to’—so as to issue in, become a prey to) wrath, but to acquisition ( περιποιέω, ‘to make to remain over and above,’ hence ‘to keep safe:’ opp. to διαφθείρω, Herod. i. 110; vii. 52, &c. Thuc. iii. 102 (L. and S.). Hence περιποίησις, ‘a keeping safe:’ Plato, Def. 415 C, σωτηρία, περιποίησις ἀβλαβής. If this last remarkable coincidence be taken as a key to our passage, σωτηρίας will be a genitive of apposition, ‘a keeping safe, consisting in salvation.’ But (reff.) it seems more according to the construction to understand περιπ. simply as acquisition, as it undoubtedly is in ref. 2 Thess. Jowett’s note, “ περιποιεῖν, to make any thing over: hence περιποίησις, possession,” if I understand it rightly, alleges a meaning of the verb which has no existence. ‘To make to remain over’ is as different as possible from ‘to make over (to another person)’) of salvation through ( διὰ … refers to περιπ. σωτ. not to ἔθετο) our Lord Jesus Christ,

Verse 10
10.] who died for us, that whether we wake or sleep (in what sense? surely not in an ethical sense, as above: for they who sleep will be overtaken by Him as a thief, and His day will be to them darkness, not light. If not in an ethical sense, it must be in that of living or dying, and the sense as Romans 14:8. (For we cannot adopt the trifling sense given by Whitby, al.,—‘whether He come in the night, and so find us taking our natural rest, or in the day when we are waking.’) Thus understood however, it will be at the sacrifice of perspicuity, seeing that γρηγορεῖν and καθεύδειν have been used ethically throughout the passage. If we wish to preserve the uniformity of metaphor, we may (though I am not satisfied with this) interpret in this sense: that our Lord died for us, that whether we watch (are of the number of the watchful, i.e. already Christians) or sleep (are of the number of the sleeping, i.e. unconverted) we should live, &c. Thus it would = ‘who died that all men might be saved:’ who came, not to call the righteous only, but sinners to life. There is to this interpretation the great objection that it confounds with the λοιποί, the ἡμᾶς who are definitely spoken of as set by God not to wrath but to περιποίησιν σωτηρίας. So that the sense live or die, must, I think, be accepted, and the want of perspicuity with it. The construction of a subjunctive with εἴτε … εἴτε is not classical: an optative is found in such cases, e.g. Xen. Anab. ii. 1. 14, καὶ εἴτε ἄλλο τι θέλοι χρῆσθαι εἴτʼ ἐπʼ αἴγυπτον στρατεύειν.… See Winer, edn. 6, § 41, p. 263, Moulton’s Engl. transl. 368, note 2.

ἅμα] all together: not to be taken with σύν, see reff.

Verse 11
11.] Conclusion from the whole— διό, ‘quæ cum ita sint’—since all this is so: or perhaps in literal strictness, as Ellic., quamobrem: which however is exceedingly close to the above meaning. παρακαλεῖτε, more naturally comfort, as in ch. 1 Thessalonians 4:18, than ‘exhort.’ For as Lün. remarks, the exhortation begun 1 Thessalonians 5:6 has passed into consolation in 1 Thessalonians 5:9-10.

οἰκ. εἷς τὸν ἕνα] edify the one the other: see ref.: and cf. (Kypke) Theocr. Idyl. xxii. 65, εἷς ἑνὶ χεῖρας ἄειρον—Lucian, Asin. p. 169, ἐγὼ δὲ ἕνʼ ἐξ ἑνὸς ἐπιτρέχων—Arrian, Epict. i. 10, ἓν ἐξ ἑνὸς ἐπισεσώρευκεν.

Whitby, Rückert, al., would read εἰς τὸν ἕνα, and render ‘edify yourselves into one body’ (Whitb. εἰς ἕν)—or ‘so as to shew the One, Christ, as your foundation, on whom the building should be raised’ (Rückert: but this should be ἐπὶ τῷ ἑνί). The only allowable meaning of εἰς τὸν ἕνα would be, ‘into the One,’ viz., Christ, as in Ephesians 4:13. But the use of τὸν ἕνα for Christ, with any further designation, would be harsh and unprecedented.

Verse 12
12.] εἰδέναι in this sense is perhaps a Hebraism: the LXX (in ref. Prov.) express יָדַע by ἐπιγινώσκειν. The persons indicated by κοπιῶντας, προϊσταμένους, and νουθετοῦντας, are the same, viz. the πρεσβύτεροι or ἐπίσκοποι: see note on Acts 20:17; Acts 20:28. ἐν ὑμ. is among you, not as Pelt, al. ‘(bestowing labour) on you.’

ἐν κυρίῳ, as the element in which, the matter with regard to which, their presidency takes place: = ‘in divine things:’ οὐκ ἐν τοῖς κοσμικοῖς, ἀλλʼ ἐν τοῖς κατὰ κύριον. Thl.

Verse 12-13
12, 13.] In reference to their duties to the rulers of the church among them. The connexion ( δέ, a slight contrast with that which has just passed) is perhaps as Chrys., but somewhat too strongly— ἐπειδὴ εἶπεν οἰκοδομεῖτε εἷς τὸν ἕνα, ἵνα μὴ νομίσωσιν ὅτι εἰς τὸ τῶν διδασκάλων ἀξίωμα αὐτοὺς ἀνήγαγε, τοῦτο ἐπήγαγε, μονονουχὶ λέγων, ὅτι κ. ὑμῖν ἐπέτρεψα οἰκοδομεῖν ἀλλήλους· οὐ γὰρ δυνατὸν πάντα τὸν διδάσκαλον εἰπεῖν. Rather, as the duty of comforting and building up one another has just been mentioned, the transition to those whose especial work this is, is easy, and one part of forwarding the work is the recognition and encouragement of them by the church.

Verses 12-24
12–24.] Miscellaneous exhortations, ending with a solemn wish for their perfection in the day of Christ.

Verse 13
13.] ἡγεῖσθαι ἐν ἀγάπῃ is an unusual expression for to esteem in love; for such seems to be its meaning. Lün. compares ἔχειν τινὰ ἐν ὀργῇ (Thuc. ii. 18). We have περὶ πολλοῦ ἡγεῖσθαι, Herod. ii. 115 (Job 35:2 does not apply).

ὑπερεκπερισσῶς is best taken with ἐν ἀγάπῃ: it will not form a suitable qualification for ἡγεῖσθαι, which is merely a verbum medium. And so Chrys., all.

διὰ τὸ ἔργ. αὐτ. may mean, because of the nature of their work, viz. that it is the Lord’s work, for your souls: or, on account of their activity in their office, as a recompense for their work. Both these motives are combined in Hebrews 13:17.

The reading εἰρηνεύετε ἐν αὐτοῖς (see var. readd.) can hardly mean, as Chrys., al.,— μὴ ἀντιλέγειν τοῖς παρʼ αὐτῶν λεγομένοις (Thdrt.),—but is probably, as De W., a mistaken correction from imagining that this exhortation must refer to the presbyters as well as the preceding: whereas it seems only to be suggested by the foregoing, as enforcing peaceful and loving subordination without party strife: cf. ἀτάκτους below.

ἑαυτοῖς not = ἀλλήλοις (see ref. Col. and note there, and cf. Mark 9:50).

Verse 14
14. ἀτάκτους] This as ch. 1 Thessalonians 4:11, 2 Thessalonians 3:6; 2 Thessalonians 3:11, certainly implies that there was reason to complain of this ἀταξία in the Thessalonian church. “ ἄτακτος is especially said of the soldier who does not remain in his rank: so inordinatus in Livy.” Lün.: hence disorderly.

ὀλιγοψύχους] such e.g. as needed the comfort of ch. 1 Thessalonians 4:13 ff.

ἀντέχεσθε] keep hold of (reff.)—i.e. support.

οἱ ἀσθενεῖς must, be understood of the spiritually weak, not the literally sick: see reff.

πρὸς πάντας] not, ‘all the foregoing’ ( ἀτάκτους, ὀλιγοψύχους, ἀσθενῶν); but all men: cf. next verse.

Verses 14-22
14–22.] General exhortations with regard to Christian duties. There appears no reason for regarding these verses as addressed to the presbyters, as Conybeare in his translation (after Chrys., Œc, Thl., Est., al.). They are for all: for each to interpret according to the sphere of his own duties. By the ἀδελφοί, he continues the same address as above. The attempt to give a stress to ὑμᾶς (‘you, brethren, I exhort,’ Conyb.) is objectionable: (1) because in that case the order of the words would be different ( ὑμᾶς δέ, ἀδ., παρ., or ὑμᾶς δέ παρ., ἀδ.),—(2) because the attention has been drawn off from οἱ προϊστάμενοι by εἰρηνεύετε ἐν ἑαυτοῖς intervening.

Verse 15
15.] ὁρᾶτε μή gives a slight warning that the practice might creep on them unawares. It is not addressed to any particular section of the church, but to all; to each for himself, and the church for each.

Verse 16
16.] Chrys. refers this to 1 Thessalonians 5:15; ὅταν γὰρ τοιαύτην ἔχωμεν ψυχὴν ὥστε μηδένα ἀμύνεσθαι, ἀλλὰ πάντας εὐεργετεῖν, πόθεν, εἰπέ μοι, τὸ τῆς λύπης κέντρον παρεισελθεῖν δυνήσεται; ὁ γὰρ οὕτω χαίρων τῷ παθεῖν κακῶς, ὡς κ. εὐεργεσίαις ἀμύνεσθαι τὸν πεποιηκότα κακῶς, πόθεν δυνήσεται ἀνιαθῆναι λοιπόν; But perhaps this is somewhat far-fetched. The connexion seems however to be justified as he proceeds: καὶ πῶς οἷόν τε τοῦτό, φησιν; ἂν ἐθέλωμεν, δυνατόν. εἶτα καὶ τὴν ὁδὸν ἔδειξεν. ἀδιαλείπτως προσεύχεσθε κ. τ. λ. And Thl.: ὁ γὰρ ἐθισθεὶς ὁμιλεῖν τῷ θεῷ κ. εὐχαριστεῖν αὐτῷ ἐπὶ πᾶσιν ὡς συμφερόντως συμβαίνουσι, πρόδηλον ὅτι χαρὰν ἕξει διηνεκῆ.

Verse 17
17.] See Chrys. and Thl. above.

προσεύχεσθε, not of the mere spirit of prayer, as Jowett: but, as in parallel, Ephesians 6:18, of direct supplications to God. These may be unceasing, in the heart which is full of his presence and evermore communing with Him.

Verse 18
18. ἐν παντί] in every thing,—every circumstance: see reff., and cf. ὑπὲρ πάντων, Ephesians 5:20; κατὰ πάντα, Colossians 3:22-23. Chrys., al., explain it ‘on every occasion’ ( καιρῷ); but 2 Corinthians 9:8, ἐν παντὶ πάντοτε, precludes this. τοῦτο perhaps refers back to the three— χαίρ., προσεύχ., εὐχαρ., or perhaps, as Ellic. and most modern expositors, to εὐχαρ. alone.

After γάρ, supply ἐστίν, and understand θέλημα, not ‘decree,’ but will, in its practical reference to your conduct.

ἐν χρ. ἰησ.] in, as its medium; Christ being the Mediator.

Verse 19
19.] Chrys., Thl., Œc, understand this ethically: σβέννυσι δʼ αὐτὸ βίος ἀκάθαρτος. But there can be no doubt that the supernatural agency of the Spirit is here alluded to,—the speaking in tongues, &c., as in 1 Corinthians 12:7 ff. It is conceived of as a flame, which may be checked and quenched: hence the ζέων τῷ πνεύματι of Acts 18:25, Romans 12:11. The word is a common one with the later classics applied to wind: e.g. Plut. de Is. and Osir. p. 366 E,— τὰ βόρεια πνεύματα κατασβεννύμενα κομιδῆ τῶν νοτίων ἐπικρατούντων. Galen, de Theriaca i. 17, uses the expression of the spirit of life in children: speaking of poison, he says, τὸ ἔμφυτον πνεῦμα ῥᾳδίως σβέννυσιν. See more examples in Wetst.

Verse 20
20.] On προφητείας, see 1 Corinthians 12:10, note. They were liable to be despised in comparison with the more evidently miraculous gift of tongues: and hence in 1 Corinthians 14:5, &c., he takes pains to shew that prophecy was in reality the greater gift.

Verse 21
21.] πάντα δὲ δοκιμάζετε refers back to the foregoing: but try all (such χαρίσματα): see 1 Corinthians 12:10; 1 Corinthians 14:29; 1 John 4:1.

τὸ καλὸν κατέχετε is best regarded as beginning a new sentence, and opposed to ἀπὸ παντ. εἴδ. κ. τ. λ. which follows: not however as disconnected from the preceding, but suggested by it. In this, and in all things, hold fast the good.

Verse 22
22. ἀπὸ π. εἴδ. πον. ἀπέχ.] These words cannot by any possibility be rendered as in E. V., ‘abstain from all appearance of evil.’ For (1) εἶδος never signifies ‘appearance’ in this sense: (2) the two members of the sentence would thus not be logically correspondent, but a new idea would be introduced in the second which has no place in the context: for it is not against being deceived by false appearance, nor against giving occasion by behaviour which appears like evil, that he is cautioning them, but merely to distinguish and hold fast that which is good, and reject that which is evil. εἶδος is the species, as subordinated to the genus. So Porphyr. (in Lünem.) isagoge de quinque vocibus 2: λέγεται δὲ εἶδος καὶ τὸ ὑπὸ τὸ ἀποδοθέν γένος· καθʼ ὃ εἰώθαμεν λέγειν τὸν μὲν ἄνθρωπον εἶδος τοῦ ζώου, γένους ὄντος τοῦ ζώου· τὸ δὲ λευκὸν τοῦ χρώματος εἶδος· τὸ δὲ τρίγωνον τοῦ σχήματος εἶδος. And πονηροῦ is not an adjective, but a substantive:—from every species (or form) of evil. The objection which Bengel brings against this, ‘species mali esset εἶδος τοῦ πονηροῦ,’ is null, as such articles in construction are continually omitted, and especially when the genitive of construction is an abstract noun. Lün. quotes πρὸς διάκρισιν καλοῦ τε κ. κακοῦ, Hebrews 5:14; πᾶν εἶδος πονηρίας, Jos. Antt. x. 3. 1.

Verse 23-24
23, 24.] αὐτὸς δέ—contrast to all these feeble endeavours on your own part.

εἰρήνη here most probably in its wider sense, as the accomplishment of all these Christian graces, and result of the avoidance of all evil. It seems rather far-fetched to refer it back to 1 Thessalonians 5:13.

ὁλοτελεῖς seems to refer to the entireness of sanctification, which is presently expressed in detail. Jerome, who treats at length of this passage, ad Hedibiam (ep. cxx.) quæst. xii., vol. i. p. 1004, explains it, ‘per omnia vel in omnibus, sive plenos et perfectos:’ and so Pelt, ‘ut fiatis integri:’ and the reviewer of Mr. Jowett in the Journal of S. Lit., April, 1856: ‘sanctify you (to be) entire.’ But I prefer the other interpretation: in which case it = ὅλους.

καί introduces the detailed expression of the same wish from the lower side—in its effects.

ὁλόκληρον] emphatic predicate, as its position before the article shews: entire—refers to all three following substantives, though agreeing in gender with πνεῦμα, the nearest. Cf. besides reff., Leviticus 23:15, ἑπτὰ ἑβδομάδας ὁλοκλήρους.

τὸ πν. κ. ἡ ψυχ. κ. τὸ σῶμα] τὸ πνεῦμα is the SPIRIT, the highest and distinctive part of man, the immortal and responsible soul, in our common parlance: ἡ ψυχή is the lower or animal soul, containing the passions and desires ( αιτία κινήσεως ζωικῆς ζώων, Plato, Deff. p. 411), which we have in common with the brutes, but which in us is ennobled and drawn up by the πνεῦμα. That St. Paul had these distinctions in mind, is plain (against Jowett) from such places as 1 Corinthians 2:14. The spirit, that part whereby we are receptive of the Holy Spirit of God, is, in the unspiritual man, crushed down and subordinated to the animal soul ( ψυχή): he therefore is called ψυχικὸς πνεῦμα μὴ ἔχων, Jude 1:19; see also note on 1 Cor. as above.

ἀμέμπτως defines and fixes ὁλόκληρον τηρηθ.: that, as Ellic., regarding quantity, this defining quality.

ἐν, for it will be in that day that the result will be seen,—that the ὁλοκληρον τηρηθῆναι will be accomplished.

Verse 24
24.] Assurance from God’s faithfulness, that it will be so.

πιστός (reff.)—true to His word and calling: ἀντὶ τοῦ ἀληθής, Thdrt.

ὁ καλῶν] not = ὁ καλέσας, but bringing out God’s office, as the Caller of his people: cf. Galatians 5:8.

ποιήσει, viz. that which was specified in the last verse.

Verse 25
25.] Cf. Romans 15:30; Ephesians 6:19; Colossians 4:3; 2 Thessalonians 3:1.

περί is not so definite as ὑπέρ—pray concerning us—make us the subject of your prayers—our person—our circumstances—our apostolic work. Ellic. however remarks, that this distinction is precarious; and hardly appreciable.

Verses 25-28
25–28.] CONCLUSION.

Verse 26
26.] From this verse and the following, it would appear that this letter was given into the hands of the elders.

ἐν, simply ‘in,’—the kiss being the vehicle of the salutation: in our idiom, ‘with.’

Verse 27
27.] The meaning of this conjuration is, that an assembly of all the brethren should be held, and the Epistle then and there publicly read. The aorist, ἀναγνωσθῆναι, referring to a single act, shews this (but consult Ellic.’s note). On the construction τὸν κύρ. see reff. Jowett offers various solutions for the Apostle’s vehemence of language. I should account for it, not by supposing any distrust of the ciders, nor by the other hypotheses which he suggests, but by the earnestness of spirit incidental to the solemn conclusion of an Epistle of which he is conscious that it conveys to them the will and special word of the Lord.

πᾶσιν] i.e. in Thessalonica, assembled together.

Verse 28
28.] See on 2 Corinthians 13:13.

